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It is a tragic occurrence when the 
attention of the Church has to be turned 
from its true mission to the correction of 
falsehoods perpetrated for self-serving 
political ends. Nevertheless, despite our 
general policy of staying away from such 
matters, there are times when the spiri- 
tual welfare of the Church demands that 
such falsehoods be addressed. A general 
press release (to the secular press) origi- 
nating in the offices of the “Orthodox 
Church in America” last fall seriously 
misrepresented (to put it mildly) an 
action of the Holy Community of 
Mt. Athos (a gathering of representatives 
of some, but not all, of the monasteries of 
the Holy Mountain). Letters from two of 
the abbots victimized by this misrepre- 
sentation set the record straight. This is 
atime for repentance and struggle for the 
Truth, not for the perpetration of divisive 
lies, We pray for “the union of all” in the 
‘Truth... may God forgive us where we 
fail. Details and complete texts pp.12-14, 


Related... 
The K.G.B. and the Moscow Patriarchate (p. 11) 
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More edifying... 
Lies of... 
Be lees of Opeina Diary of a Pilgrimage... 
Sc. Nikon of Opzina Doly Russia in 1991 
A Domily.. Commentary on Psalm M8 
The Neoly Apostles (Bishop Theophan the Recluse} 
Peter and Paul Octave XIV 


Ur@emti {9 — st. Michael's Church in Denver 
need: sistance by Si March for the purchase of a 
new church building. See page 10 for details. 


#75 


Our apologies for press work which is even more seri- 
ously behind than usual... and for any way in which we have 
offended our friends, as we enter this Great and Holy Lent, 


The “behindness” is worse than usual due to some truly 
wonderful events in our own personal ives here... this seems 
to be a time of “coming together” for strands of our lives 
which have, for one reason or another, become separated in 


the past. The story is far too long and involved to be told in 
the small space here available. But in very limited sum- 
mary... the Lord has answered decades of prayer, and re- 
stored to our family several long-lost members, Atthe same 
time, we have been graced with renewed relationships with 
others of our family with whom we had already been in 
contact, and restored relationships with some long-lost 
friends. For all this we give thanks to God... and beg the 
indulgence of our friends and patrons who have suffered from 
the slowdown in press work. Needless to say, all of this has 
demanded (freely given!) an enormous amount of time, 
energy and financial resources. 

Nevertheless, life and work continue at Agape and the 
Press. We welcome the budding out of spring (as this 
‘wonderful saga continues, a fitting accompaniment to the 


repentance of Lent!), rejoice in the beginnings of garden 


work, continue the struggle to get up a large shed to protect 
vehicles and trailers (our guest housing... shelter is much 
needed both summer and winter) from the elements, and... 
still hoping}... to return Living Orthodoxy tosome semblance 
of anormal publication schedule. Other work will inevitably 
be somewhat delayed for a time, but we will do the best we 
can to keep current with projects in hand. 

‘This time of coming-together (quite a number of such 
incidents have come to our attention) seems to be affecting 
the life of the Church as well. The struggle of so many in 
Russia to re-unite themselves to a legitimate hierarchy is well 
known, Buteven in this country, the past weeks have seen the 
petition of the “lost” parish of St. John the Russian in Ipswich, 
MA to be reunited to the Synod, and hints of others to come, 
We pray that the Lord in His mercy will grant a path for this 
reunion, despite the inherent difficulties. 

‘Again, we beg your prayers for all of us here... and 
appeal to all our friends and customers for your continued 
patronage and support... these are difficult times for the Press 
financially as well as in other ways. Every little bit helps! 
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THE LIFE OF THE BLESSED JEROME 
Whose Memory THE Hoty CHURCH CELEBRATES ON THE 15TH OF JUNE 


‘The blessed Jerome was born in the insignificant 
town of Stridon, which lay on the border between the 
provinces of Dalmatia and Pannonia. Itis not known 
with any certainty when this great father of the 
Church of the West was born, though his full name 
has come down to us as Eusebius Hieronymus 
Sophronius. The parents of the blessed one were 
probably from the class of freed slaves who had 
acquired wealth; they were Christians, and provided 
their eldest son with strict Christian upbringing. “I 
was nurtured,” the blessed Jerome later said of 
himself, “on catholic milk from my very cradle, and 
was all the more devoted to the Church in that I was 
never aheretic.” Jerome received his primary educa- 
tion at home, and therein his tutor, despite his stern 
character, managed to inspire his gifted pupil with a 
love of learning. Afterwards, to complete his educa- 
tion, the blessed Jerome's parents sent him to Rome. 
According to the custom of those times, the course of 
study included the main subjects of grammar and 
thetoric, as well as logic. Moreover, Jerome also 
familiarized himself with the teachings of several 
philosophical systems, but spent a great deal of time 
in the study of oratory, frequently visiting the courts 
of law to listen to famous advocates plead their cases 
with eloquence. There in Rome, during the years of 
his youth, Jerome laid the foundations of his own 
library, which served as a great comfort to him 
throughout the rest of his life. 

Jerome’s sojourn in the capital of the world, amid 
temptations and occasions of sin, left its lamentable 
traces upon his soul; and he himself admitted: “Dur- 
ing the period of time when I stayed in Rome, I led a 
life of impurity”, a circumstance which would later 
serve as the cause of many tears and bitter regrets. 
However, these wanderings from the path of piety 
were unable to extinguish within him the spark of 
God, which had burned in his soul from his earliest 
childhood. He did not break off communion in prayer 
with his brethren in the Faith, andon Sundays it was 
his custom, in the company of Pammachius and his 
other companions, to visit the tombs of the martyrs 
within the precincts of Rome. When Jerome would go 
down into the gloomy catacombs, it seemed to him 
that he was descending into the grave alive. 

At the end of his time in Rome, he resolved firmly 
tochange his way of life and begin another, pure and 
good. In all probability he did not hesitate to confirm 
his intention by receiving baptism. When exactly he 
received the mystery of Christian initiation is not 


certain, but he most likely did so when he was about 
twenty years of age. Hither the holy Pope Liberius or 
one of his clergymen must have performed the ritual. 
After his departure from Rome, the blessed Jerome 
undertook a lengthy journey through Gaul, accompa- 
nied by his schoolmate and foster-brother Bonosus. 
During this journey, according to Jerome himself, he 
“first felt the desire to serve God, on the banks of the 
Rhine,” that is, he resolved to become a monk and 
take vows of chastity and poverty. 

In about the year 372, the blessed Jerome re- 
turned to Stridon from his travels in Gaul. He 
parents had died and he had to arrange for the 
disposition of their estate and the care of his sister 
and younger brother, Paulician, who was twelve 
years younger than him. In all probability these 
cares hindered Jerome from acting upon his resolu- 
tion to withdraw from the world, for he only satisfied 
his yearning for monasticism in part, taking up 
residence for a time in Aquilea, where a little qu: 
monastic group of men who shared Jerome's aspira- 
tions had formed. But for some reason now unknown 
the group unexpectedly broke up. Jerome then set 
out for the East, to visit Jerusalem, Syria and Egypt. 
During his journey, the blessed one was accompanied 
by several of his friends, members of the Aquilea 
group: Innocent, Niceus, Heliodorus, Hylas and 
Evagrius; the latter travelling with the group only so 
far as his native city of Antioch. Their pilgrimage 
took them through Thrace, Bithynia, Pontus, Galatia, 
Cappadocia and Cilicia. The rigors of the long jour- 
ney, compounded by their asceticstruggles, exhausted 
the strength of the pious pilgrims. When they reached 
Antioch, where they found a refuge of hospitality in 
the home of Evagrius, Jerome fell ill, and Innocent, to 
the great sorrow of the blessed father, died, as did 
Hylas. Griefintensified Jerome's illness, which con- 
tinued for quite a long time, in all probability as late 
as the spring of 374. When herecovered, Jerome began 
his study of the sacred Scriptures, an inclination which 
had awoken within him much earlier; and with this 
objective he went to hear the discourses on theinterpre- 
tation of the Scriptures given by the famous Apollinarius 
of Laodicea. Yet he did not abandon his intention to 
withdraw into the wilderness, to which he was particu- 
larly drawn after the death of his close friends, and all 
the more so since Heliodorus and Niceus didnot wish to 
continue the journey. In 374, Jerome decided to make 
+his abode in the “Syrian Thebaid”—the desert of Chalcis 
(located to the south-east of Antioch). 


‘There he remained for about five years, probably 
residing in some monastery and leaving it from time 
to time for the solitary fastness of the desert. Approv- 
ing of the ccenobitic life and recommending it to his 
friends, the blessed Jerome, as his “Life of Paul the 
Hermit” shows, at that time held in particular re- 
spect, borderingon reverence, the ascetics who, dwell- 
ing alone in remote areas of the desert, took shelter 
in mountain caves. At times they would not set eyes 
upon another human face for several years, and only 
the wild beasts and scorpions broke their solitude. In 
one of his writings, the blessed Jerome mentions, 
among others, two hermits whom he himself met in 
the desert of Chalcis: one of them had subsisted for 
thirty years solely on barley-bread and brackish 
water; the other's food consisted of five dates each 
day, which were cast down to him in the old cistern 
which he inhabited. Mortifying his flesh with prayer, 
intense feats of fasting and privation, and physical 
labor, in his desert solitude the blessed Jerome dedi- 
cated himself wholly to the study of the sacred Serip- 
tures, using books from his own library and from the 
libraries of friends who livedin the vicinity of Antioch, 
principally Evagrius. At that time, under the guid- 
ance of acertain converted Jew, he began tolearn the 
Hebrew language, in which the books of the Old 
‘Testament Scriptures were for the most part written. 
‘This latter pursuit was for the talented scholar a 
humbling undertaking: he had to begin by learning a 
new alphabet and mastering the sounds of the He- 
brew language which seemed grating and outlandish 
toone who had developed his own method of studying 
the foremost representatives of classical learning. 

It was during this period in the life of the blessed 
Jerome that he received a remarkable dream, which 
he describes as follows: “Wretch that Iam, I fasted as 
once I intended to read Cicero. After having spent 
whole nights in prayerful vigils, after shedding tears 
wrung from my very heart by the memory of my 
former sins, I usually threw myself into the reading 
of Plautus.’ If, coming to my senses, I began to read 
the prophets, their coarse dialect would grate upon 
me, and since I did not see the light with my blind 
orbs, I thought that the sun was to blame, and not my 
eyes. When the primordial serpent thus tempted me, 
about halfway through the fast my emaciated body 
was wracked by a fever, the seeds of which lay within 
me, and without any alleviation it so fed upon my 
unfortunate members that my flesh barely adhered 
to my bones. While the preparations were being 
made for my burial, when the warmth of the life of my 
soul had all but faded from my unfortunate bosom, 
and my body was already growing cold, I was sud- 


denly caught up in spirit to the tribunal of the divine 
Judge, where there was such an effulgence of light 
and such a radiance of glory from the angelic armies 
that, cast headlong upon the ground, I was unable to 
liftupmy eyes. When I was asked who I was, Ireplied 
that I am a Christian. ‘Thou liest! answered the 
Interrogator; ‘thou art a Ciceronian, and not a Chri 
tian; for where thy treasure is, there is thy heart!” I 
was suddenly unable to speak, and though subjected 
toblows (for He commanded that I be givena beating) 
I was tormented more by the fire of my conscience, 
remembering the well-known verse: Who shall con- 
fess Thee in hades? Yet even while the blows rained 
upon me, I began tocry out, loudly exclaiming: ‘Have 
mercy on me, O Lord, have mercy on me!’ And finally, 
those who stood round about me, casting themselves. 
upon their knees before the feet of the Judge, be- 
sought Him to forgive my youth and give me the 
chance to repent of my error, and only afterwards, if 
I continued to read books of pagan literature, to 
subject me to torment. And with death impending, I 
was prepared to promise even more: for I cried out to 
Him, saying: ‘O Lord, if read any of them, let me be 
cut off by Thee!’ Released after uttering this vow, I 
returned from the higher province of the air, and, to 
the amazement of all, opened my eyes, which shed 80 
copious a stream of tears that my fear convinced even 
those who did not believe. And indeed, this was not 
a mere dream or fantasy of sleep, such as those by 
which we are often deceived. The judgment-seat 
before which I stood, the dread judgment of which I 
was terrified, is my witness. O let me never be 
brought before that tribunal again! I acknowledge 
that my shoulders bore the bruises of my beating, 
that, when I awoke, I felt the very blows, and that 
thenceforth I have read the books of God with greater 
zeal than I previously read the books of men.” 
From the desert of Chalcis the blessed Jerome 
maintained communication with those close to him 
by correspondence, which he used to issue a fiery call 
to the struggles of asceticism. In this regard, the 
letter of the blessed Jerome to the priest Heliodorus 
has achieved particular renown. In the following 
ardent words he urges his friend to renounce the 
world: “Away with entreaties, and all the more with 
cajolery! Thou didst disregard me when I implored 
thee; perhaps thou wilt listen to me when I reproach 
thee. O soldier who hast become soft and effete! 
What doest thou in thy perfidious house? Lo! the 
sound of the trumpet ringeth forth from heaven! Lo! 
the armed Leader descendeth from the clouds to 
subdue the world! Lo! the two-edged sword which 
issueth forth from his mouth cutteth through all that 


standeth in His way! But wilt thou come forth from 
thy room to take part in the battle, wilt thou leave the 
shadow and step out into the sunlight? Behold, the 
adversary striveth to slay Christ in thy very breast... 
Iftthy little nephew is hanging upon thy neck, if thy 
mother, her hair and raiment in disarray, showeth 
thee the breasts with which she gave thee suck, ifthy 
father lieth down in theroad—step over his body, and 
fix thine eyes on the sign of the Cross! In such a deed 
true filial love lieth solely in being cruel.” 

In Antioch, at the beginning of the 360s, there 
were simultaneously two bishops—Meletius and 
Paulinus. Elected in 358 with the consent of both 
Orthodox and Arians, since both sides considered 
him their partisan, Meletius in actuality justified the 
hopes of the Orthodox, openly declaring that he 
supported the doctrine of the Son of God as set forth 
by the fathers of the First Ecumenical Council. But 
in view of the fact that Meletius had been elected with 
the participation of Arians, Orthodox zealots, who 
honored with love the memory of Eustathius, the 
great hierarch of the Church of Antioch, who had 
been unjustly deposed through the machinations of 
the Arians, cut themselves off from Meletius and 
formed their own hierarchy, headed by the priest 
Paulinus, who obtained episcopal consecration in 362. 

‘The state of affairs was further complicated when, 
in 876, a third bishop, Vitalis, was consecrated for 
Antioch by the Appolinarian heretics. Conflict be- 
tween the three parties became even more intense as 
aresult of the theological debate over the question of 
dignity and equality of the three Persons of the all- 
holy Trinity. While Paulinus, in expressing the 
doctrine of the Trinity, adopted the formula worked 
out in the West—that in the Trinity there is “one 
Hypostasis in three Persons”, Meletius, following the 
phrasing in use in the East, acknowledged “one 
Essence in three Hypostases.” Proponents of both 
formulae were acknowledging one and the same 
thing, but were merely expressing the same thought 
in different words. 

These disputes, originating in Antioch through 
the Meletian Schism and Arian provocations, spread 
totheneighboring desert of Chalcis, where the blessed 
Jerome was struggling in asceticism. In a letter to 
Pope Damasus, he complained in the following words 
about the violation of his desert solitude caused by 
the debates: “Our tireless enemy hath followed me 
[into the desert], so that now, in my solitary life, I 
must needs wage an even more dreadful battle (than 
that of living in the wilderness]. On the one side 
rageth the mindlessness of the Arians, which is 
supported by the custodians of the world. On the 


other side, the Church of Antioch is divided into three 
parties, and striveth to draw me into their disputes.” 
‘The more time passed, the more intense the disputes 
in Antioch became, and with them the disturbance 
they occasioned the blessed Jerome. 

Ina letter to the priest Mark, two years after his 
letter to Damasus, the blessed one said: “Wherefore 
do they call me a heretic when I am in agreement with 
the West and Egypt 1am not allowed somuch as 
corner in the desert. Every day they question me 
about my faith, as though I had been born without 
faith. I state my confession, as they desire, but this 
does not please them; I write it out, but they do not 
believe me. They have but one desire—to separate 
themselves from me. Iam ready to depart.” 

And indeed, soon afterwards, the blessed Jerome 
withdrew from the desert to Antioch, probably tostay 
with his friend Evagrius. In Antioch, the blessed one 
joined himself to the community of Paulinus, and the 
latter ordained him to the priesthood. The period of 
the blessed father’s sojourn in Antioch cannot have 
been pleasing for one who sought peace. Therefore, 
he did not remain long in the city, but, attracted by 
the fame of Gregory the Theologian asateacher ofthe 
Church, the blessed Jerome set out for Constantinople, 
where the holy Gregory was bishop at that time. In 
later life, the blessed Jerome would more than once 
recall how much he was obliged to the holy Gregory, 
who guided him in his study of the Scriptures, It was 
in Constantinople that the blessed Jerome encoun- 
tered the great Christian theologian and philosopher 
Gregory of Nyssa, who read to him his recently 
completed treatise against the heretic Eunomius, 
who had sinned against the Orthodox dogma of the 
Holy Trinity. 

At the end of the year 381, the blessed Jerome left 
hospitable Constantinople and journeyed to Rome, 
moved, as he himself puts it, “by ecclesial necessity.” 
Itis believed that Pope Damasus summoned Jerome 
to Rome to take part in a council called to deliberate 
upon the sad Meletian Schism, which had not ceased 
to vex the Church of Antioch even after the repose of 
Saint Meletius himself. The Second Ccumenical 
Council, convened at Constantinople, chose Flavian, 
who had been a bishop in Antioch during Meletius’ 
lifetime, to be Patriarch of Antioch; but the pope and 
the bishops of the West supported Paulinus who had 
been a rival to Saint Meletius. This difference of 
opinion between the Eastern and Western Churches 
was the reason for Damasus’ convening ofhiscouncil. 

‘The blessed Jerome arrivedin Rome with Paulinus 
and Saint Epiphanius, whom he had met in 
Constantinople, where they had stopped on their way 


to Rome. In Rome, the blessed Jerome immediately 
received the post of secretary to the pope and the 
council. The fathers of the council entrusted to the 
blessed Jerome, among other tasks, the exposition of 
aconfession of the Faith, directed against the hereti- 
cal error of Apollinarius. In general, the position of 
the blessed Jerome during the papacy of Damasus, 
and especially in his early years as such, was very 
influential. The pope, who devoted a goodly portion 
of his time to the study of the sacred Scriptures, 
allowed himself to be guided by the blessed Jerome, 
encouraging him to undertake similarinvestigations. 

During the early years of his sojourn in Rome, the 
blessed Jerome enjoyed widespread respect and con- 
siderable fame for his ascetic way of life, his scholar- 
ship and eloquence; suffice it to say that the blessed 
father was openly spoken of as the future successor to 
Damasuson the cathedra ofthe Church of Rome. But 
not much time passed before he became the subject of 
intense hatred, His insistence that the attainment of 
Christian perfection is not possible without a total 
renunciation of the world and the flesh alienated him 
not only from the pagans, but from many of the 
Christians as well. This circumstance was utilized 
by certain debauched members of society to accuse 
the ascetic of hypocrisy, spreading all manner of 
slanders and accusations about him. 

‘The profound respect in which the blessed Jerome 
held Origen troubled many as well. This malicious 
mood, which blamed the blessed Jerome even for his 
obvious merits, grew particularly intense after his 
letter to Julia Eudoxia on the preservation of virgin- 
ity. This letter was written in the year 383. Init, the 
blessed one denounces and mocks the moral disso- 
luteness and religious hypocrisy of the Christian 
Roman society of his time, and of the clergy in 
particular. The letter stirred up all the Christians of 
Rome against the blessed Jerome, so that “all the 
pagans, apostates and everyone who regarded the 
name Christian with enmity zealously circulated 
copies ofit, for it defamed all classes of Christians, all 
ranks, all professions, and the whole Church, sub- 
jecting them to the most shameless disgrace,” as 
Rufinus, Jerome's one-time friend, described it. 

During this storm of indignation elicited by the 
above-mentioned letter, the blessed Jerome found a 
certain rest and repose in the company of his pious 
friends, who were well-disposed towards him and 
held him in respect. This little circle of friends 
consisted of Pammachius, a patrician by rank and a 
schoolmate of Jerome, Oceanus, who later in life 
became the friend of the blessed Augustine, 
Marcellinus, a notarius and highly intelligent per- 


son, and the priest Domnionus. The blessed Jerome 
was wont to compare these friends with Daniel, 
Shadrach, Meshach and Abednego. Also affiliated 
with this company were the following noble, pious 
and educated ladies: Melania, Albina and her daugh- 
ter Marcella, Leah, Asella, and Paula and her daugh- 
ters Blesilla, Eustochia, Paulina and Rufina. The 
blessed Jerome was particularly well-disposed toward 
the latter family. 

His positive influence on the devout and learned 
women of Rome was especially important in view of 
the extreme decline in morality in those times: he 
provided an example of the highest Christian life, 
which bore witness to itself. The guidance of the 
blessed Jerome over the group which was committed 
to him consisted of his reading and elucidating the 
Sacred Scriptures, striving to incline his friends 
toward a decision to lead an ascetic way of life, 
preserving their virginity or widowhood. 

In the year 384, Pope Damasus, the blessed 
Jerome's greatest patron, reposed. He was succeeded 
by Siricius, a man of lesser intellectual attainments 
who did not approve of the blessed one’s activities. 
‘The tongues of slanderers having been freed of any 
restraint, the blessed father was compelled to termi 
nate his three-year sojourn in Rome seven mont 
after the repose of Pope Damasus. He departed with 
his young brother Paulinian and the priest Vincetius. 
Bidding farewell to his friends, who accompanied 
him to the harbor, the blessed Jerome boarded ship 
in a mood of melancholy, certain that he would never 
again set eyes upon the “Eternal City.” Yet at this 
sorrowful parting he found consolation in the thought 
that if he were condenined to bear the disgrace of 
false accusations, he recognized that through the 
enduring of slander he would attain the kingdom of 
heaven. 

‘The blessed Jerome left Rome with the intention 
of visiting the Holy Land. On the way there, he put 
in, among other places, at the Island of Cyprus, 
where he was the guest of Saint Epiphanius, Bishop 
of Salamis, and at Antioch, where he enjoyed the 
cordial hospitality of Bishop Paulinus. There, in 
Antioch, the blessed one was joined by Paula and 
Eustochia, who had cut all ties with their native 
Rome for the sake of piety. They left Antioch 
together—Paula and Eustochia accompanied by 
young maidens, and Jerome with Vincetius, Paulinian 
and a little group of monks. 

They visited the tower of the holy Prophet Elijah 
in Zarepath and kissed the sand at the site in Tyre 
where the holy Apostle Paul had knelt down; in 
Cesaria they viewed the home of Cornelius the 


Centurion and the little house of the Apostle Philip 
the Deacon, where once, in the days of the apostles, 
his four virginal daughters had lived. In Jerusalem, 
the pilgrims reverently venerated the Cross of Christ, 
His sepulchre and the pillar to which He had been 
bound when He was scourged; they also visited all the 
sites in the environs of the Holy City which were 
sanctified by the memory of the Lord Jesus Christ. 
Passing by the tomb of Rachel, they arrived in 
Bethlehem. There, at the site of the birth of Christ 
the Savior, Paula exclaimed in sacred ecstasy: “How 
is it that I, a wretched sinner, have been vouchsafed 
to kiss the manger in which the Lord lay weeping as 
a little babe; to pray in the cave in which the Virgin 
Mary gave birth to the infant Christ? This is the 
homeland of my Lord! Here will I dwell, for the 
Savior Himself hath chosen it!” 

On leaving Bethlehem, the pilgrims visited the 
chapel in the Shepherds’ Field before pushing on- 
ward toward the Dead Sea through Gaza and Hebron; 
then, having stayed by the Jordan for a time, they 
passed through Bethel, Shiloh and Nazareth before 
visiting the Sea of Galilee and Mount Tabor. From 
Palestine the pilgrims departed for Egypt, where 
they spent a whole month in Alexandria. There the 
blessed Jerome listened to the discourse of Didymus 
the Blind, the successor to Origen as leader of the 
Catechetical School, a man renowned for his knowl- 
‘edge of the Holy Scriptures. When the travellers 
arrived in the desert of Nitria, they were met by 
Bishop Isidore and a countless company of monks, 
whose hospitality they shared until the autumn of 
386, when they returned to Bethlehem. 

‘To house the pilgrims who decided to remain in 
Bethlehem, Paula undertook to have two monaster- 
ies constructed—one for the women, and one for the 
men, with the blessed Jerome serving as abbot of the 
latter. Later, Paula had two other convents built. 
The period of construction lasted for about three 
years, during which time Paula and the maidens and 
Jerome and the monks stayed in uncomfortable quar- 
ters. In addition to the monastery and convents, 
Paula founded a pilgrims’ hostel, where visitors to 
the holy sites of Bethlehem and Palestine, travelling 
from such faraway countries as Gaul, Britain, Arme- 
nia, Pontus, Ethiopia and India, could obtain lodging 
without cost. The hostel was open to all except 
heretics. “If Joseph and Mary were to come to 
Bethlehem once more,” said the blessed Jerome, 
“they would not find themselves without lodging.” 

‘This extensive and generous charity finally ex- 
hausted even the considerable personal wealth of 
Paula, so that the blessed Jerome was compelled to 


send his brother Paulinian to Dalmatia, entrusting 
to him the task of selling off his inherited property to 
obtain the funds needed to support the monastery. 
‘The blessed Jerome himself lived in a cave located 
not far from the cave in which Christ was born. His 
habitual food was bread and edible greens; his drink 
was water. On fast days the blessed father would 
partake of this humble fare only after sunset. He 
guided and instructed the monks of 
overseeing at the same time the pious 
and occupations of Paula and Eustochia, whose per- 
sistent questions concerning difficult passages from 
the Holy Scriptures proved to be an onerous burden 
for him. The blessed one dedicated a portion of his 
work day to the instruction of children. But his 
principal occupation, as in the past, was the study 
and transcription of the Sacred Scriptures. 

Sulpitius Severus, who for six months lived with 
the blessed Jerome in his cave, bears witness that the 
blessed father was always occupied with reading or 
writing, taking little time torest, not only during the 
daylight hours, but even at night. In his cave, the 
blessed Jerome assembled, without thought of the 
cost, avast library containing, principally, the works 
of Origen, Didymus, Iren@us and Eusebius of 
Casaria. In connection with his main occupation, 
the study and interpretation of the Sacred Scrip- 
tures, the blessed Jerome continued in Bethlehem 
his pursuit of the mastery of the Hebrew tongue, 
taking lessons at times with a certain rabbi named 
Bar Anina, at times with a rabbi from Lydda or 
‘Tiberias, whose fee for his tutoring was considerable. 
‘The blessed Jerome was inspired to study Hebrew 
not only by his aspiration to familiarize himself with 
the original language of the sacred books of the Old 
Testament, but by the desire to refute the Jews’ 
mockeries ofthe Christians, for they maintained that, 
the passages in the Scriptures which the Christians 
cited had some other meaning in the original. 

‘The blessed Jerome’s stay in Bethlehem was the 
period in which his literary activity flourished. This 
was particularly so with the first ten years. After- 
wards, bouts of fever, the fear of impending calami- 
ties which infected the entire East, which trembledin 
the expectation of an invasion of the Huns, violated 
the tranquility ofthe blessed one’s sojourn in the city 
of Christ’s birth. But far more distress was caused 
him by the polemic which, even in his withdrawal 
from the world in Bethlehem, he was unable toresist, 
and in which he engaged with great enthusiasm, The 
blessed Jerome either denounced persons who ex- 
pressed views inconsistent with the teaching of the 
Church, or defended his own views when they were 


attacked by people at odds with his opinions on some 
important ecclesiastical question. Thus, the blessed 
Jerome authored three denunciatory treatises against 
acertain free-thinking monk named Jovinian, point- 
ing out the following errors of the latter’s doctrine: 1) 
that virginity, widowhood and marriage are in and of 
themselves of equal value and equally acceptable to 
God; 2) that those who have been truly regenerated 
in the waters of baptism can been sinless; and 3) that 
fasting and the free use of foodstuffs may, with 
thanksgiving to God, enjoy anidentical moral dignity. 

In the year 399, the blessed Jerome was drawn 
into a well-known dispute over Origen, which lasted 
for about five years. During this disputation, which 
earned the blessed one extreme enmity, he was 
transformed from one who formerly valued the works 
of the famous Alexandrian teacher to a zealous de- 
nouncer of his errors. This dispute caused a final rift 
between the blessed Jerome and Rufinus, who before 
had been great friends. 

More successful was the blessed one’s correspon- 
dence with the blessed Augustine, which likewise 
caused him no little pain. Jerome convinced Augus- 
tine to abandon certain mistaken opinions he es- 
poused concerning the translation of the Scriptures. 
‘And for his part, the blessed Augustine persuaded 
the blessed Jerome to forsake his interpretation of 
Galatians 2: 11-15, where the blessed Jerome pre- 
sented the activities of the preéminent apostles as 
insincere, which belittled their lofty dignity and 
shook the authority of the Sacred Scriptures. 

‘The blessed Jerome was primarily amanoflearn- 
ing and left behind a rich legacy of literary works. In 
subject and character these works may be divided 
into four types:1)dogmaticand polemic, 2) moral and 
ascetic, 3) works on the interpretation of the Sacred 
Scriptures, and 4) historical works. 

Among his dogmatic and polemical works are 

‘Dialogue against Pelagius” (written in late 415), 
“Book against Helvidius on the Perpetual Virginity 
ofthe Blessed Mary” (written in Romein 383),“Against 
Jovinian” (written in Bethlehem in 392), and “Against 
Vigiliantius”. No few writings under this category 
were the result of disputes over Origen: “Epistle to 
Theophilus of Alexandria” and “Against Bishop John 
of Jerusalem” (398-399). “Two Apologias against the 
Books of Rufinus” and “Third and Final Reply to the 
Letters of Rufinus” (402). The disputes resulting 
from the schism in the Church of Antioch prompted 
the blessed Jerome to write “Debate of an Orthodox 
Christian with a Luciferian” (composed in Antioch in 
379). Jerome also translated the dogmatic writings 
ofothers, the most remarkable of which are Origen’s 


treatise “On the Archons” and Didymus’s work “On 
the Holy Spirit.” 

The moral and ascetical activity of the blessed 
Jerome found its expression principally in his letters, 
of which about 120 have survived which are certainly 
from his pen. Especially instructive are the follow- 
ing: Epistle 14, to Heliodorus, containing a panegyric 
on the solitary life; Epistle 22, to Eustochia, on 
keeping the vow of virginity; Epistle 52, to Nepotian, 
on the monastic virtues, describing the ideal of pas- 
toral ministry; Epistle 58, to Paulinus, with instrue- 
tions for monks. Here one may also place the blessed 
Jerome's accounts of the life of various ascetics: Paul 
of Thebes 376), the monk Malchus and Saint Hilarion 
(both written about 379); and Epistle 103, to 
Eustochia, contains a biography of Paula, the blessed 
one’s fellow ascetic in Bethlehem. 

Yet the blessed Jerome acquired truly immortal 
fame in the Christian world by his works dealing 
with his chosen area of expertise, the study of the 
Sacred Scriptures. One may subdivide this category 
of the blessed one’s writings into: 1) Introductory, 2) 
Philological, and 3) Exegetical. 

Among the introductory works of the blessed 
Jerome one may class “On Hebrew Names”. This 
work, composed under the influence of Josephus 
Flavius, Philo and Origen, contains an explanation, 
in a mystical-allegorical spirit, of the various proper 
names encountered in the books of the Old and New 
‘Testaments, arranged in alphabetical order. In the 
year 380, the blessed Jerome composed the work 
entitled “Book on the Location and Names of Hebrew 
Places”, a study of great value for the study of the 
topography and archwology of Palestine. “Hebrew 
Questions on the Book of Genesis”, another of the 
blessed one’s works, comprises critical observations 
on the more difficult passages of the Book of Genesis, 
made on the basis of comparative study of the old 
Latin Bible, the Hebrew text, and the Greek of the 
Septuagint. 

Tothe philological subdivision belong works deal- 
ing with his great revision of the Old Latin versions 
of the Bible. ‘The blessed Jerome commenced this 
great labor in the year 383 at the request of Pope 
Damasus. He began with the correction of the four 
Gospels and the rest of the books of the New Testa- 
ment, and proceeded to the Psalter. Jerome's new 
translation of the Psalter was immediately intro- 
duced into liturgical use by order of Pope Damasus. 
While livingin Bethlehem, theblessed onecompleted 
his correction of the Latin translation of the books of 
the Old Testament, which he began with an editing 
of the text of the Psalter on the basis of Origen’s 


Hexapla, a manuscript of which he discovered in 
Ceesaria, where Origen lived in the 3rd century. This 
version came to be known as the Gallican Psalter, for 
it was widely used first by the Church of Gaul, and 
thence spread throughout the Church of the West. 
‘The blessed Jerome edited the rest of the books of the 
Old Testament too, but this work, with the exception 
of the Book of Job, vanished without a trace “through 
the wickedness of acertain individual”, as the blessed 
father put it. 

Being in full command of Hebrew, Aramaic, Latin 
and Greek, and having at his disposal such an impor- 
tant tool as the Hexapla of Origen, the blessed Jerome 
undertook his own independent translation of all the 
books of the Old Testament from the language in 
which they were originally written, intending thus to 
eliminate all the inadequacies of the Old Latin text. 
‘The holy father began his work in about the year 390 
and finished it in 405, when all the books of the Old 
Testament, with the exception of the 
“deuterocanonical” books—Baruch, Maccabees I and 
II, and Ecclesiasticus—were completed. Almost all 
the books were translated from the Hebrew; only 
‘Tobit and Judith were translated from Aramaic, and 
certain portions of the books of Esther and Daniel 
from the Greek. The translation of the blessed 
Jerome is not withoutits errors and inadequacies, for 
it was made rather rapidly. For example, the book of 
Tobit was translated in a single day, the books of 
Solomon in three days. Yet whatever its faults, the 
translation of the blessed Jerome was unsurpassed 
in its beauty, expressiveness and precision of exposi- 
tion. Itis therefore not surprizing that by the time of 
Saint Gregory the Dialogist, Pope of Rome, Jerome's 
translation was already universally used throughout 
the Church of the West. 

The exegetical works of the blessed Jerome may 
be divided into his own interpretations and transla- 
tions of the interpretations of others (for example, he 
translated many of Origen’s exegeses: 14 on the 
prophecy of Jeremiah, 14 on Ezekiel, 2 on the Song of 
Songs, and 39 on the Gospel of Luke). Jerome's own 
exegeses include an interpretation of the Gospel of 
Matthew (398), on the epistles of Saint Paul to the 
Galatians, Ephesians, Titus and Philemon, and on 
the Apocalypse. Many commentaries on individual 
passages may be found scattered throughout his 
letters. The blessed Jerome's exegeses consist for the 
most part of philological explanations which fre- 
quently develop into dialogues of a mystical and 
allegorical nature; they are all the more valuable in 
that among the explanations one may find citations 
from works by Origen, Apollinarius and Didymus 


which have not otherwise survived. 

The historical works of the blessed Jerome in- 
clude the following: a translation into Latin of the 
“Chronicle of Eusebius of Czesaria’, significantly 
reworked and amplified to include events up to the 
year 378, and a “Catalogue of Famous Men”. Consid- 
ering the limited amount of historical material pre- 
served from antiquity, the former work is of great 
significance. The latter work, composed principally 
on the basis of the writings of Eusebius of Ceesaria, 
provides a consecutive historical overview of Chris- 
tian literature in its entirety, ending with the four- 
teenth year of the reign of Theodosius the Younger. 
Along with his description of the writings of the 
various authors, the blessed Jerome also included 
biographical information about them. The blessed 
one devotes the greater portion of this latter survey 
to exegetical works, and placed his own writings 
among them. 

The blessed Jerome lived at the time of the fall of 
Rome to the hordes of Alaric the Visigoth (410). The 
“Eternal City”, which was the living embodiment of 
the might of the state for many centuries, became a 
place “of terror, confusion, starvation and misfor- 
tune, conflagration and bloodshed.” Its “splendid 
churches have been reduced to ashes and refuse.” 
During this terrible period, Marcellina and 
Pammachius, who were close friends of the blessed 
Jerome, perished in Rome. 

When word of the fall of the city reached the 
blessed one, it struck him like a bolt of thunder from 
aclear sky and filled him with great sorrow, to which 
hegavevoicein hisletters. “Who would have thought,” 
he asked, “that Rome, which was founded on tri- 
umphs over the whole world, could be subject to 
destruction; that it, the mother of nations, could also 
become their sepulchre; that all the lands ofthe East, 
Egypt and Africa would be filled with crowds of young 
men and virgins from the former master of the world; 
that day after day the sacred city of Bethlehem would 
see noble men and women, who once lived amid 
abundance and luxury, hasten to the shelter of its 
walls as paupers?” 

The blessed one, unable to extend them material 
aid, shared the grief which had overtaken them, 
sharing in their weeping and lamentation. But these 
tears were a relief compared to those forced from his 
eyes when he first received word of the capture of 
Romeandthe horrors which accompanied thatevent. 
“My voice,” he said in a letter to Principia on the 
death of her mother Marcella, “has been suppressed, 
and my groaning inhibits the formation of words. 
Fallen is the city which once took the whole world. It 


was not enough that it was perishing of starvation 
before it fell by the sword, and only a few men were 
left to be taken into captivity. The rage of the 
starving was transformed into vile cannibalism; men 
rent the limbs one from another; mothers had no pity 
on the infants at their breasts.” 

In4l1, the aged ascetic had to endure yet another 
trial: Bethlehem itself trembled in terror before the 
wild assault of Bedouin Arabs, and only the merey of 
God saved the community of the blessed Jerome from 
destruction. Thus, having outlived all his friends, 
the blessed one ended his days in grievous solitude 
amid these tribulations. His very outward appear- 
ance bore witness to the struggles, privations and 
losses he endured: his hair, long since turned gray, 
framed a forehead deeply lined with furrows; his 
weak, sunken eyes and a pale, emaciated face bore 
the traces ofmany tears. The single ray of light which 
illumined the gloomy old age of the blessed Jerome 
was the resettling in Bethlehem of Paul the Younger, 
the granddaughter of Paula the elder, with Albina, 
the Christian wife of a pagan priest, and her daugh- 


terMelania. Itwas probably they who closed the eyes 
of the dying elder. 

The year of the blessed Jerome's death is not 
known with any certainty. The testimony of Prosper 
of Aquitaine hias been preserved, who states that the 
blessed Jerome reposed on September 30th, 420. In 
all probability, he departed into eternity after a 
lingering and grievous illness, and was buried near 
Paula and Eustochia in the cave near the site of the 
nativity of Christ. In the year 642, the relics of the 
blessed Jerome were translated from Bethlehem to 
Rome and deposited in the Basilica of Santa Maria 
Maggiore. Their present whereabouts is not now 
known, though his precious hand is enshrined in 
Rome, in a church near the Piazza Farnese. 


Translated from the Russian by the reader Isaac B. 
Lambertsen, from Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of Saint 
Dimitry of Rostov, Vol. X (June) (Moscow: Synodal Press, 
1908), pp..361-384. Copyright © 1991. All rights reserved 
by the translator. 


HELP TO BUILD A TEMPLE FOR THE PRAISE OF GOD'S HOLY NAME! 


Holy Virgin Mary Russian Orthodox Church 


Dear Brothers and Sisters in Christ: 

‘The Albany-Schenectady, New York parish of the Russian 
‘Orthodox Church Outside of Russia is striving toward the holy task 
of building a church. God is merciful and grants hope to us in 
‘completing this task. 

‘We seek your prayers and generous donations forthe building 
‘and completion of the Holy Virgin Mary Russian Orthodox Church, 
‘which will be to the glorification of the Theotokos, the Mother of 
God on High, “the hope and intercession and refuge of Christians” 
[Theotokion of the Third Tone}. 

Our parish of 30 families, many of which are young families 
and others elderly, has recently completed a hall to be used for 
‘Church School, sisterhood activities, and also to assist usin raising 
building funds through its rental. 

‘The task of building a church is at hand. The Church gives 
‘eternal life through the Sacraments and a place of worship to carry 
‘out Holy Traditions. Please open your hearts to our children (there 
are currently over 40) and the future generations of Orthodox 
Christians, that these Holy Traditions may be followed. 

“That man is of noble and elevated spirit who mercifully and 
‘generously scatters his gifts upon all, and is glad when he has an 
‘opportunity of benefiting and giving pleasure to others without 
thinking of reward” (St. John of Kronstadt}... Please give gener- 
ously. 

May God bless you and keep you. Please pray for us. 

Humbly yours in Christ, 
‘The Building Fund Committee 
Please send donations to: 
Building Fund Treasurer 
2004 McClellan St. 
Schenectady, NY 12309 
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St. Michael the Archangel Orthodox Church 


Dear friends in Christ: 

‘St. Michael's Orthodox Church is the English-language parish 
of the Russian Orthodox Church Abroad in Denver, Colorado, For 
three years we have rented an old, unused church building belong- 
ing to the Greek Archdiocese, but now our landlords have told us 
that we have to leave, so that they can turn the temple into a soci 
work center. So we need a new home! 

We recently found out about a nice small church with a 
basement hall and church house for around $100,000. We will be 
able to meet monthly payments on the property, because the federal 
Headstart program wants torent the house, forat least five yearsand 
probably longer. (They will ent the house ONLY — the templeand 
hall will be exclusively for our Orthodox worship and parish life.) 
‘We have stable parishioners who have supported the parish since its 
founding. 

So lenders have been very encouraging, but we need to raise 
the remainder of a down payment... at east $3,000... and right 
away! We have made a contracton the property, and have only 
until 31 March in which to raise the rest of the down payment 
and arrange financing. 

‘The names of all donors and those they wish commemorated 
(memorial gifts are certainly in order) will be permanently in the 
parish commemoration lists as “founders and benefactors” of our 
temple. Please be So good as to send your generous contribution to: 


‘St. Michael's Orthodox Church 
1776 South Lincoln 
Denver, CO 80210 


URGENT! 


THE K.G.B. CONTINUES TO CONTROL THE MOSCOW PATRIARCHATE 


It is a well-known and sad fact that the Patriarch of 
Moscow and the Russian Orthodox Church have been, 
since 1927, controlled by and subservient to the Soviet 
state andthe K.G.B. Since theill-fated 1927 declaration 
of Metropolitan Sergius (later Patriarch), the Moscow 
Patriarchate has asserted that the Soviet state does not 
oppress religion, permits religious freedom, and serves 
the interests of the Soviet people, The 1927 declaration 
was followed by the K.G.B, -controlled “election” of Pa- 
triarchs Sergius (1943), Alexis I (1945), and Pimen 
(1971). Their elections were scripted by the Soviet 
regime, and they themselves were tools in the commu- 
nist persecution of religion. The current Patriarch, 
Alexis II (1990), had a twenty-four year history of work 
for the K.G.B. and its affiliate, the Council for Religious 
Affairs. All of the bishops of the Moscow Patriarchate 
have similar ties to the K.G.B., which not one of them 
has either admitted or renounced. 

American observers of the transformations in the 
Soviet Union are eager to believe that all restrictions on 
believers have been lifted, and that the Moscow Patri 
archate itself can somehow become part of anew Russi 
helping the population shed the shackles of oppression. 
This is unlikely, because the entire structure of the 
Moscow Patriarchate is corrupt, linked to the old re- 
gime, and intent on its own self-preservation. American 
observers are misled in this regard by the professions of 
support from the Orthodox Church in America, which 
received autocephaly from the Moscow Patriarch long 
before perestroika, and has therefore been institution 
ally committed to the “rehabilitation,” in the eyes of 
believers, of the Moscow Patriarchate. 

The only part of the Russian Orthodox Church 
which has consistently condemned the collaboration 
between the Moscow Patriarchate and the Soviet re- 
gime is the Russian Orthodox Church Outside of Russia 
(often referred to as the “Church Abroad”), headquar- 
tered in New York since 1952. This Church, led by 
bishops who have staunchly opposed communist control 
over the Russian Orthodox Church, has existed abroad 
since 1921. It views itself as temporarily separate from 
the body of the Russian Orthodox Church, pending 
restoration of religious life in Russia, without the con- 
trol and oppression of the K.G.B. The Church Abroad 
welcomes the opening provided to religious faith by 
perestroika, and sees the possibility of religious recon- 
ciliation and rebirth. A recent epistle of the bishops of 
the Church Abroad welcomed “the rebirth of faith and 
piety in Russia” and called on all Russian Orthodox 
people, in Russia and abroad, to begin a prayerful 
preparation for a “preconciliar mutual understanding” 
that could lead to a reunification of the Church through 
a Pan-Russian council. At the same time, the Church 
Abroad believes that the Moscow Patriarchate must 
condemn its collaboration with atheist forces before a 
dialogue towards reunification will be possible. 

In1990, as a result of numerous pleas from Russian 
Orthodox faithfulin the Soviet Union, the Church Abroad 


took under its spiritual care a number of parishes in the 
Soviet Union. These groups have since then been perse- 
cuted, deprived of churches and religious objects, and 
otherwise coerced. In this regard, the local authorities in 
the Soviet Union act at the request of and in conjunction 
with the Moscow Patriarchate. The Church Abroad has a 
partial listing of the parishes thus persecuted. 

‘The Moscow Patriarchate, in its moral bankruptcy, 
cannot compete in the spiritual sphere. It therefore 
seeks the support of the most retrograde forces in the 
Soviet Union in opposing religious self-determination 
among Russian Orthodox faithful who desire to be 
under a hierarchy which did not serve the atheist Soviet, 
government, Having been a servant of the state for s0 
long, the Moscow Patriarchate even now seeks state 
support for its stranglehold on religious life. 

‘The Reverend George Edelstein, a Russian Ortho- 
dox priest from Kostroma, a clergyman of the Moscow 
Patriarchate since 1979, and a strong critic of the Mos- 
cow Patriarchate’s subservience to the communist au- 
thorities, is currently in Washington D.C. Father George 
has been a pioneer in the Russian human rights move- 
ment since the 1960s, participating in numerous di 
dent and human rights activities. Father George be- 
lieves that, notwithstanding perestroika, glasnost, and 
the defeat of the August 1991 coup, the Moscow Patri- 
archate has not changed in its essential mission of 
collaboration with the K.G.B., and is today one of the 
most reactionary and conservative elements with the 
crumbling Soviet Union. 

Father Victor Potapov, the rector of the Washington, 
D. C. Cathedral of the Church Abroad, has recently 
visited the Soviet Union. He has information about the 
persecution of the parishes of the Church Abroad there, 
and also about the yearning of Russian Orthodox in the 
Soviet Union for a religious leadership that does not 
belong to the K.G.B, Together with Father George 
Edelstein, he can speak to the true condition of the 
Moscow Patriarchate. 

Patriarch Alexis II seeks funds in the United States; 
that, and positive public relations, are his principle goals 
here. All Americans considering giving him aid should be 
aware that in so doing they are supporting oppressive, 
negative and retrograde forces in the Soviet Union. 

For further information, please contact Bishop 
Hilarion, Deputy Secretary of the Synod of Bishops of 
the Russian Orthodox Church Outside of Russia, tel. # 
(212) 534-1601, or The Rev. Victor Potapov, tel. # (202) 
565-0848. 

As this issue goes to press, word has reached us of 
recent articles in Russian periodicals disclosing docu- 
mentation of the links between several of the hierarchs 
of the Moscow Patriarchate and the K.G.B. Transla- 
tions of these articles have not yet reached us, but 
mention thereof was also made in an extensive report 
on the Canadian Broadcasting Corporation news 
network. See pg. 14 for a list of churches known to 
have been confiscated. 


OF TRUTH AND FALSEHOOD: 
ALLEGATIONS OF THE “O.C.A.” AND RESPONSE FROM THE Hoty MOUNTAIN 


Last fall, a portion of an official pressrelease, sent 
to several hundred outlets in the secular press, fell 
into the hands of an attentive and inquisitive layman 
of the Russian Orthodox Church Outside of Russia. 
Being fairly knowledgeable in Church affairs, it 
seemed to him thatits allegations wereimprobable.... 
so he took the course of writing letters to several of 
the abbots of the Holy Mountain to inquire what had 
really transpired. The press release and the most 
interesting responses to date are reproduced in the 
sidebars. 

We of course do not have access (at least not yet) 
to the official documents which passed from the 
Koine Synaxis of the Holy Mountain to the Ecumeni- 
cal Patriarchate.... but it must be presumed from the 
content of the press release that it at least claims to 
be based upon those documents (rather than upon 
hearsay concerning their content), 

Charitably, we might assume that the officials 
responsible for the promulgation of the press release 
were in ignorance of the mechanics of the minutes of 
the Koine Synaxis. At best, however, this would be 
seriously culpable ignorance. Anyone making such 
allegations has a responsibility to be certain of their 
accuracy. 

However, the nature and content of the release 
leave little room for charity... especially when con- 
trasted with the truth of the matter... and the more 
so in the light of the verbal refusal of Fr. Gregory 
Havirilak (whose name was given on the release as 
the source for “more information”), after having seen 
Abbot Theophanis’ letter, to undertake in any way to 
issue a corrective release. 

‘The alternative to such a charitable construction 
isnot pleasant. While the sphere ofelectoral political 
advertising abounds with such willful lying (or half- 
lying, in accordance with the dictates of the libel- 
specialist lawyers), itis certainly wholly out of place 
—and especially in the domain of the Church, and 
calls into question not only the Orthodoxy but indeed 
the very claim to the name “Christian” of those who 
would perpetrate it. 

As is clearly to be seen from Abbot Theophanis’ 
letter, it is questionable whether even a simple ma- 
jority of the abbots of the Holy Mountain held views 
compatible with the phrases “schismatic” and “de- 
prived of divine grace” (quoted, in any case, without 
their accompanying context... sowe don’treally know 
what was entered in the minutes at all). Certainly, 
whatever the minutes said, they were by nomeans “signed 
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by all the hegoumens of the twenty monasteries.” 

We have, of course, no knowledge of who the 
“some sources” might be who “indicated that (Fr. 
Ephrem] might be consecrated bishop... but doubt- 
less one could find “some sources” to claim almost 
anything imaginable! 


(text continues next pg.) 


‘FROM A PRESS RELEASE DATED 31 OcToRER 1991 
(ON THE LETTERHEAD OF THE 
Oprice o INFORMATION AND PusLic RELATIONS 
oF THE “ORTHODOX CHURCH IN AMERICA”: 


“Mount Athos and the Russian Church in Exile” 

[Karyes, Mt. Athos] In an official letter 
addressed to the late ecumenical patriarch 
Dimitrios, and signed by all the hegoumens of the 
twenty monasteries of Mt. Athos (Koine Synazis), 
the“Russian church-in-exile”is called “schismatic” 
and “deprived of grace.” They categorically call 
“deceit” the information according to which, some 
spiritual authorities are giving support to the 
“schism”. Specific condemnation is voiced against 
the “Church-in-exile” for establishing communi- 
where the canonical Russian Church 
[The Moscow Patriarchate —ed.] is the only recog- 
nized Orthodox. 

The letter was issued on the occasion of the 
announcement that kathegoumenon Ephrem, of 
the Philotheou monastery on Mt. Athos, who had 
joined the “Church-in-exile.” Indeed, some sources 
of that church indicated that he might be conse- 
crated bishop. 

Facing the express condemnation of the 
authorities of Mt. Athos, Fr. Ephrem repented, 
and returned to the jurisdiction of the ecumenical 
patriarchate. 

One of the complaints frequently voiced by the 
“Church-in exile” is the use of the Revised Julian 
calendar by most Orthodox churches. The monas- 
teries of Mt. Athos, which prefer to use the old 
calendar obviously do not share that view and 
remain in full communion not only with their 
bishop, the ecumenical patriarchate (who uses the 
new calendar), but with the entire Orthodox Church 
as well. 


The foregoing is reproduced in its entirety from 
page 3 of the aforementioned press release, with all 
factual and grammatical errors left intact. See 
‘main text body for comment on specific allegations. 


Indisputably, Fr. Ephrem first petitioned the 
Russian Orthodox Church Outside of Russia to be 
received under its jurisdiction. This petition was 
accepted. Later, under enormous pressures only 
partly known to us, he rescinded his decision and 
returned to the jurisdiction of the Ecumenical Patri- 
archate, Tragically, this led tomuch spiritual confu- 
sion for many. In a letter of 1/14 July 1991 [see 
sidebar], he apologized and begged forgiveness for 
this confusion. 

Itis, of course, arguable whether “most Orthodox 
Churches” use the “Revised Julian calendar”... in- 
deed, even whether such a statement is true even in 
the overwhelmingly modernistenvironmentofNorth 
America. In any event, the question of the calendar 
is only one of the less critical (albeit most conspicu- 
ous) of the grounds upon which the Russian Orthodox 
Church Outside of Russia refrains from communion 
with most of the Orthodox jurisdictions of the world 
— far more critical are matters of ecumenism and 
general compromise of the Faith with heterodoxy 
and modernism. 

Parenthetically, it is necessary as well to note, & 
propos of the letter of Abbot Theophanis, that the 
position of the Ecumenical Patriarchate, accepted by 
‘Abbot Theophanis, that it andit alone has the “right” 
to grant autocephaly, is inconsistent with the con- 
ciliar nature of Orthodox Christianity and smacks of 
papism — and is of course not accepted by the 
Russian Orthodox Church Outside of Russi 


Lerrer oF ARCHIMANDRITE EPHRAIM, 
rRoM THE Hoty Monastery or St. PHiLoTHEou, 
ADDRESSED TO THE SyNoD oF Bishops OF THE RUSSIAN 
Orrxopox Crurch Outsive oF Russia. 


Most Reverend Hierarch, 
Holy Synod, most Holy Bishops of God: 

It is with the most deepest respect and infinite 
filial love that I, the humble and unworthy one, 
prostrate before Your holy feet begging for your 
forgiveness for the sorrow and worry that I caused 
you. 

My most Holy Fathers: the general revolt against 
me was something quite unprecedented. 

‘The Ecumenical Patriarchate, the Church of 
Greece, the Greek Archdiocese of America, the Holy 
Mountain and the Greek government, all seemed to 
violently attack me. Seeing that schism and divi- 
sions would have resulted, not only on the Holy 
Mountain but amongst our Christian brethren, I 
decided to return. 

(letter continued on pg. 14) 
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A termer pate 12/31/91 
IN RESPONSE TO MICHAEL WOERL’S INQUIRY, 
FROM ARCHIMANDRITE THEOPHANIS 
(AcHIMANDRITE EPHREM'S SUCCESSOR IN OFFICE), 
(ON THE OFFICIAL LETTERHEAD OF PHILOTHEOU MONASTERY: 


Dear Mr. Woerl: 

Inreply to yourletter dated 19 Nov /2 Dec. 1991 we send 
‘you the following information: The encyclical that you have 
Sent us, published by the O.C.A., unfortunately does not, 
accurately express the Holy Mountain's views conceming 
the subject which you are inquiring about. 

We will briefly explainto you the conditions under which 
the decisions of the Holy Community are ratified. The Iera 
(or Koine) Synaxis is considered to be in quorum, when 2/3 
of its members are in attendance, in other words fourteen 
representatives. Decisions are taken by majority ballot. All 
out-going decisions of the Holy Community are not signed by 
each individual representative, but are rather authorized 
using the following form: “All of the Koine Synaxi's repre- 
sentatives and council members of the twenty Holy Monas- 
teries of the Holy Mountain of Athos.” Under no circum- 
stances may a representative refuse to sign the minutes of the 
synaxis. He has the right though to have his opinion entered 
in the minutes. Therefore the representative must sign the 
minutes, even if he is in opposition with the decision or 
decisions taken, 

{As for the condemnations mentioned in the official letter 
ofthe lera Synaxis addressed to the late Ecumenical Patriarch 
Dimitrios we make known to you the following: 

‘The Holy Monastery of Esfigmenou was taken over by 
zealot fathers some years ago, and lives isolated from the rest 
of the Holy Mountain, having absolutely nothing to do with 
the Ecumenical Patriarchate. They of course never send a 
representative to the Iera Synaxis. Therefore no matter what 
decisions are taken there can only be at the most nineteen 
votes. As for the decisions taken in the synaxis mentioned in 
the encyclical of the O.C.A., a total of four monasteries had 
an altogether different opinion. ‘The Holy Monasteries of 
Xeropotamouand Karakallou discreetly disagreed, and at the 
same time leaving it to be understood that they would defend 
the Elder Ephraim, if he was to be deposed. The substitute 
representative for the Holy Monastery of Philotheou strongly 
protested, submitting upon the signing of the minutes his, 
defence in writing of the Elder Ephraim, and his defence and 
recognition of the Russian Church Abroad. Finally, his 
written statement was not entered in the minutes even though 
it is the inalienable right of each monastery according to the 
twenty-second paragraph of the charter of the Holy Moun- 
tain. The abbot of the Holy Monastery of Konstamonitou, 
along with the representative of the same monastery, left the 
Tera Synaxis in a show of protest, without signing the min- 
utes. The abbot of the Holy Monastery of Chaliandar con- 
fessed, at least during the first day of the proceedings, that 
between the ranks of the clergy of the Serbian Patriarchate 

(letter continued on pg. 14) 


(conclusion of Fr. Ephraim’s letter) 

I knew that for the sake of peace within the 
Church Ihad to withdraw. It is something that I am 
sure You also under similar circumstances would 
have done. 

‘This is why I believe that because of Your great 
love which distinguishes You, and for the sake of the 
Holy Church and the Savior’s fold, You will grant me 
Your forgiveness and will not cease to pray forme and 
remember me in your Hierarchal prayers to our Lord 
Jesus Christ. 

I promise that I will definitely never forget You. 
Even though unworthy, I will never cease praying for 
you and remembering You when celebrating the 
Divine Liturgy. 

My respect and devoutness to You, O Holy Fa- 
thers, will never diminish. I ardently ask of You to 
pay no attention to the slanderous rumors that I 
renounced your Church. I could never do such a 
thing. Please pay no attention to these or other 
similar rumors that You might hear. 

When asked specifically at the Ecumenical Patri- 
archate for my opinion concerning Your Church, I 
boldly stated that your Church being Orthodox from 
every aspect is undoubtedly canonical as far as Apos- 
tolic succession is concerned. One point, though, 
which created some thought within me, was that of 
ecclesiastical communion with other Orthodox 
Churches, which unfortunately creates ecclesiological 
problems. 

‘Truly it is very difficult for You, Most Holy Bish- 
ops, to imagine the complications that arose, and 
what would have been the results if the Ecumenical 
Patriarchate was to proceed with its decision to 
depose me. 

‘Therefore, to avoid unnecessary tension within 
the Church’s fold, I humbly retreated, allowing for 
the Will of God to be done for all of us. I believe 
steadfastly that everything will be taken care of in 
the most blessed way. 

Nevertheless, You and Your fold will always be 
for me the Holy Orthodox Church, which I will 
always love, respect andesteem deeply for the Ortho- 
dox spirit and conduct and Holy life that it lead. 

Tagain ask for Your prayers and blessings to aid 
mein my salvation. With much filial love and infinite 
respect toward the Most Reverend presiding Hier- 
arch and all the members of the Holy Synod. 


Monastery of St. Philotheou 
1/14th of July 1991 
The least of Hieromonks 
Archimandrite Ephraim 
The foregoing letter, posted by registered mail from 
Karyes on Mt. Athos on 7/16/91, is reproduced in 
its entirety. 
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(conclusion of Fr. Theophanis's letter) a2 
and the Russian Church Abroad, there exists ecclesiastic 
‘communion. This statement was altogether omitted from the 
minutes. Besides the Serbian Patriarchate, it is well known 
that the Russian Church Abroad is also in ecclesiastic com- 
‘munion with the Patriarchate of Jerusalem, as was mentioned 
by the representative of the Holy Monastery of Karakallou, 

‘The abbotof the Holy Monastery of St. Paul didnot agree 
with what the Elder Ephrem did, yet he was heard to have said 
the following: “Icannot judge or condemn anyone.” Surpris- 
ingly, this statement was also omitted from the minutes. Not 
aword was heard from the Holy Monasteries of Zografou and 
St Panteleimon during the proceedings. They did not voice 
their opinion. As for the rumors conceming the Elder 
Ephraim being consecrated, nothing could be so groundless 
and far from the truth. 

As far as the “autocephaly” of the O.C.A. is concemed, 
since it was not issued by the Holy Synod of the Ecumenical 
Patriarchate, as only the Ecumenical Patriarchate possesses 
the rightto issue atome of autocephaly, or atleast recognized 
officially by the Holy Synod of the Ecumenical Patriarchate, 
its autocephaly is unsubstantial. ‘The answer to your last 
question {concerning the status of the “O.C.A." on the Holy 
Mountain —ed.] is no; for the aforementioned reasons the 
clergy of the O.C.A. may not serve in any of the monasteries 
‘on Mount Athos, nor may partake in Holy Communion. 

‘The Abbot of the Holy Monastery of Philotheou 
Archimandrite Theophanis 
'AND... FROM XEROPOTAMOU MONASTERY 
Dear brother in Christ, Mr. Woer!: 

Idon’t regard the ROCOR as “schismatic” and “deprived 
of divine grace”, and I think the same {as} do most of the 
abbots of Mi. Athos. The document you talked about was not 
signed by the twenty abbots. It was issued by the Holy 
‘Community, a body of 19 representatives, who also didn't 
signit. A stamp and a typewritten phrase is the signature. It 
was a product of pressures and servility. Please pray to God 
for me, and stand stable where you are. 

With blessings and love in Christ, 
Archimandrite Joseph 


i 
‘A partial list of churches of the Free Russian Orthodox Church 
selzed by the Moscow Patriarchate 
‘with the Cooperation of the Soviet Authorities 
1.) Sevastopol’: St. Nicholas Church, a memorial church. In autumn of 
1990, the church was seized together with 150,000 rubles worth of church 

‘appointments and vestments. 

2.) Golochelovo, Moscow Region: In autumn of 1990, the church was 
‘seized, and on the same day a priest of the Moscow Patriarchate served a 
second liturgy using the same altar and sacred vessels. 

3.) Voronezh: In autumn 1990, the newly restored Onuphriev-Tikhvinsky 
Monastery was taken over by a community of the Moscow Patriarchate. 
4) Pavlov Posad, Moscow Region: In Augustof 1991, achurchof the Free 
Russian Orthodox Church was confiscated. 

5.) Kuibyshev, Novosibirsk Region: In Oct. of 1991, a Soviet cour issued 
‘a decision forcing the transfer of the church to the Moscow Patriarchate. 

6.) Kideksha, Vladimir Region: In October of 1991,thechurch was seized. 
7,) Borisovskoe, Viadimir Region: In Oct.of 1991, the church was seized. 


SS PETER AND PAUL 


Atthe end of June we celebrate the memory 
of the Apostles Peter and Paul and on the 
following day the memory of all the twelve 
apostles together with them. This feast of the 
mid-summer is a kind of spiritual harvest of 
some of the first — and finest — fruits of the 
salvation which Christ provided for men on 
earth. 

‘The holy apostles occupy a unique place in 
the Church. They first believed in the Saviour 
when He appeared on earth; they walked with 
Him and learned from Him personally over 
three years. They witnessed His passion and 
resurrection, and received the gifts of the Holy 
Spirit at Pentecost. And the Saviour promised 
that they wouldsit on twelve thrones andjudge 
the tribes of Israel [Mt 19:28]. 

Learning of the measure of grace which 


they received, the labors which they endured proclaiming 
the Gospels, and the glory which is theirs in the Church, we 
can only marvel at how their human nature was made so 
transparently divine by the power of God. We ask them to 
intercede for us; we seek our own salvation by searching 
their writings in the New Testament. Here we read their 
summons and commandment to us: “Be ye followers (or 
imitators) of me, even as I also am of Christ” [1 Cor 11:1]. 

How can we follow the apostles or imitate them? “As I 
also am of Christ” comes the immediate reply from the 
apostle himself. Let us pause a moment and see in what 
ways this is possible for us; let us look for an opening that 
is accessible to us so we can make a beginning. 

“Let this mind be in you, which also was in Christ Jesus: 
Who, being in the form of God, thought it not robbery to be 
equal with God: but made Himself of no reputation, and 
took upon Him the form of a servant, and was made in the 
likeness of men: and being found in fashion as a man, He 
humbled Himself, and became obedient unto death, even 
the death of the cross. Wherefore God also hath highly 
exalted Him” [Phil 2:5-9). 

Self-sacrifice, humility and obedience are the primary 
features we confront here in the apostle’s description of 
“the mind of Christ”, the Christian mentality. Are these 
reflected in the apostles? 

‘The Son of God did not consider His Divinity together 
with the Father and Holy Spirit to be “robbery” — that is, 
a position tobe exploited for selfish purposes. In the Gospel 
we read how Simon Peter left his family and fishing 
business to follow Christ. Since he had a mother-in-law 
who was miraculously healed by Christ, we know he had a 
wife and family. It was no easier for him to leave them, 
together with all his earthly home and possessions, than it 
is for anyone else. At one point we hear him cry out to our 
Saviour: “Lo, we have left all, and have followed Thee” [Mk 
10:28], and the Lord assured him and all who imitate him 
in this painful sacrifice not only of eternal life but of 
blessings a hundredfold in this life as well. 

Paul was formerly known as Saul, a Pharisee of the 
tribe of Benjamin, born a Roman citizen in the city of 
Tarsus, educated by the eminent teacher Gamaliel. In the 
stoning of St. Stephen and the subsequent wave of violent 
persecution of the apostolic Church, we find this Saul in the 
forefront. He guarded the clothing of those who stoned St. 
Stephen, that is, he took a position of great responsibility 
as the official witness of exactly whoit was that stoned him; 
he thus freed many hands to crown the First Martyr with 
precious stones. Henotonly took the lead but the initiative; 
“he made havoc of the church, entering into every house, 
and haling men and women committed them to prison” 
[Ac 8:3]; and“yet breathing out threatenings and slaughter 
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against the disciples of the Lord, went unto the high 
priest, and desired of him letters to Damascus to the 
synagogues, that ifhe found any of this way, whether 
they were men or women, he might bring them bound 
unto Jerusalem” [Ac 9:1-2]. 

From this position of leadership and influence in 
the Jewish nation and religion, Christ called him to 
Himself; and Paul also left everything straitway. 
‘Time and again plots were laid to murder him, and 
his entire life after his conversion became acontinual 
martyrdom for the sake of Christ. 

Peter sacrificed home and family and his quiet 
village life; Paul sacrificed his position of leadership 
and influence. The one gave up the simple joys of 
private life; the other the fame and power of high 
position and great learning. The illiterate fisherman 
from the obscure provincial village and the eminent 
theologian from the capital each sacrificed every- 
thing for the sake of Christ, neither of them counting 
his former status as “robbery”, something to be ex- 
ploited or enjoyed selfishly. 

Impetuous Simon became Cephas, Peter, rock. 
Saul exchanged the name of the first King of Israel, 
also from the tribe of Benjamin, for the Latin name 
Paul, which means small and insignificant. The 
sacrifice each of them made resulted in a profound 
change in their lives; the change in name reflects this 
change of personality. 

Impetuous Simon flew to the heights only to be 
plunged into the depths time and time again. He 
calls out to the Lord to walk to meet Him on the 
troubled waters of the stormy sea, and after those 
first miraculous steps on the water is swallowed upin 
doubt. He cries: “Lord, save me!” and the Lord 
reaches out, catches him by the hand, and with a 
gentle rebuke returns him to the ship [Mt 14:28 -32]. 

“Thou art the Christ, the Son of the living God” he 
confesses, being inspired by the heavenly Father, but 
nosooner hears the fearsome promises of the Saviour 
in response to this confession and the prophesies of 
the voluntary passion which lies ahead, than he 
takes the Lord and begins to rebuke Him, saying: “Be 
it far from thee, Lord: this shall not be unto thee” 
only to hear a far more terrible rebuke from his Lord’s 
divine lips: “Get thee behind me, Satan: thou art an 
offense unto me: for thou savorest not the things that 
be of God, but those that be ofmen” (Mt16:13-23). In 
silence he then listens to Christ’s teaching on self- 
denial and the cross. 

Even amid the ineffable vision of the Transfig- 
ured Lord on the mountain, Peter blurts out: “Lord, 
it is good for us to be here” and offers to build three 
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tabernacles, “for he wist not what to say; for they 
were sore afraid”. But his bright ideas were swal- 
lowed up in the cloud of divine light [Mk 9:5-6]. 

On the night of our Lord’s betrayal he cries out 
impulsively: “Though all men shall be offended be- 
cause of thee, yet will I never be offended” and replies 
to Christ's warning of his imminent triple denial; 
“Though I should die with thee, yet will I not deny 
thee” Mt26:33-35]. Heeven pulled his sword to fight 
when his Master was arrested in Gethsemane, but 
after another divine rebuke fled and hid himself in 
the darkness and, overcome by fear, denied his Lord 
three times—and then he went out and wept bitterly. 

Impetuously, he enters the Life-bearing Tomb 
and beholds the empty grave clothes neatly folded 
there. Impetuously he leaps into the sea to meet His 
risen Lord on the shore. But now he replies humbly 
tothe Master’s question: “Simon, son of Jonah, lovest 
thouMemore than these?” Heno longer boasts of any 
superiority over the other disciples. “Yea, Lord; thou 
knowest that Ilove thee.” And when the Lord repeats 
the question he replies in the same words, but when 
the Lord asks yet a third time he “was grieved 
because he said unto him the third time, Lovest thou 
me?” His heart is pricked with the remembrance of 
his triple denial and he repeats his confession of our 
Lord's divinity: “Lord, thou knowest all things; thou 
knowest that Ilove thee.” As God, the Lord knows all 
things; He knows how Peter loves Him and also how 
Peter, in his humility, no longer trusts himself but 
places all his hope in his risen Lord. 

Peter heeds the rebukes and corrections both the 
Lord and others provide him. He humbles himself, 
repents, corrects himself. Both Judas and Peter were 
disciples who fell on the night of our Lord’s betrayal. 
‘The one gave himself to despair, went outand hanged 
himself. Peter alsowentout, but to weep bitterly over 
his sin, knowing that his Lord knows that he loves 
Him, knowing how grievously he had tempted that 
knowledge and love. Thereisa tradition thatthrough- 
out the remainder of his life, whenever he heard a 
cock crow, Peter wept. 

‘Andif Peter fell from the company of the apostles 
by his denial, he was reinstated as one of the chief 
members through his triple confession. And if Paul 
writes that “Iam the least of the apostles, that am not 
meet tobe called an apostle, because I persecuted the 
Church of God,” he continues: “But by the grace of 
God I am what I am: and His grace which was 
bestowed upon me was not in vain; but I labored more 
abundantly than they all: yet not I, but the grace of 
God which was with me” {1 Cor15:9-10], Therefore he 


calls himself“Paul, an apostle, not of men, neither by 
man, but by Jesus Christ, and God the Father, Who 
raised Him from the dead” (Gal 1:1]. 

Sacrifice brought dramatic change, alife of dying. 
Peter and the other disciples pluck ears of grain in a 
field and rub them in their hands to satisfy their 
hunger as they follow Christ {Mt12:1]. When hemet 
the crippled beggar in the temple gate, he confessed 
to him: “Silver and gold have I none” [Acts 3:6]—not 
just a little, not any to spare, but none at all. At the 
same time he was rich with gifts far more beneficial 
for the crippled beggar and all mankind. 

We read of Peter's arrest, the miraculous deliver- 
ance from certain death and his subsequent life of 
apostolic travels and preaching, ended by his martyr- 
dom in Rome. And the account of Paul’s labors and 
sufferings? “In labors more abundant, in stripes 
above measure, in prisons more frequent, in deaths 
oft. Of the Jews five times received I forty stripes 
save one. Thrice was I beaten with rods, once was I 
stoned, thrice I suffered shipwreck, anight andaday 
Thave been in the deep; injourneyings often, in perils 
of waters, in perils of robbers, in perils by mine own 
countrymen, in perils by the heathen, in perils in the 
city, in perils in the wilderness, in perils in the sea, in 
perils among false brethren; in weariness and pain- 
fulness, in vigils often, in hunger and thirst, in 
fastings often, in cold and nakedness. Beside those 
things that are without, that which cometh upon me 
daily, the care of all the churches. Who is weak, and 
Tam not weak? who is tempted, and I burn not?” (II 
Cor 11:23-29). 

Repentance accompanied by sacrifice and humility 
and unending labors. Is this not what we find here? We 
recall a certain sinful woman who learned that Jesus 
was dining in the house of a certain pharisee; she 
bought the most expensive ointment and perfumes and 
came and anointed His divine feet, washing them with 
her tears. The Saviour said: “Her sins, which are many, 
are forgiven; for she loved much: but to whom little is 
forgiven, the same loveth little” [Lk 7:47]. 

‘The apostles also loved much, because they saw 
how much was forgiven them. The depth of their 
repentance opened the abyss of divine love. 

We have seen Peter's humble confession of his 
love for the Lord Jesus Christ. Even before, when 
manyturnedaway andleft the Master, Jesusinquired 


of the twelve: “Will ye also go away?” It was Peter 
who gave voice to the loving devotion of the apostles 
for Christ: “Lord, to whom shall we go? Thou hast the 
words of eternal life. And we believe and are sure 
that Thou art that Christ, the Son of the living God” 
[Jn 6:68-69). 

And Paul, who wrote so eloquently of divine love 
inthe 13th chapter of his first letter to the Corinthians, 
amid all his labors and sorrows and trials exclaims: 
“Nay, inall these things we are more than conquerors. 
through Him that loved us. For lam persuaded, that 
neither death, nor life, nor angels, nor principalities, 
nor powers, nor things present, nor things to come, 
nor height, nor depth, nor any other creature, shall be 
able to separate us from the love of God, which is in 
Christ Jesus our Lord” [Rom 8:37-39]. 

As our Lord walked the earth with His disciples, 
He longed with unspeakable longing for the fulfill- 
ment of all He had come to accomplish, and once He 
cried out: “I am come to send fire on the earth; and 
what will I, if it be already kindled?” [Lk 12:49]. 

‘The fire of divine love was already kindled in the 
hearts of His disciples. Its flames consumed their 
entire being, transforming them into burning light. 
All that could not shine in that light vanished like 
smoke. Fanned by the on-breathing of the Holy 
Spirit, that divine fire ignited other souls, and the 
words spoken by the Incarnate Word came to pass: 
“Ye are the light of the world...Let your light so shine 
before men, that they may see your good works, and 
glorify your Father which is in heaven” [Mt 5:14,16]. 

The flaming divine love of the last and first of the 
apostles, Peter and Paul, has been kindled to en- 
lighten our lives and burns to ignite our hearts. 
“Humble yourselves therefore under the mightyhand 
of God, that He may exalt you in due time: casting all 
your care upon Him; for He careth for you. Be sober, 
be vigilant; because your adversary the devil, as a 
roaring lion, walketh about, seeking whom he may 
devour: whom resist steadfast in the faith, knowing 
that the same afflictions are accomplished in your 
brethren that are in the world. But the God of all 
grace, Who hath called us unto His eternal glory by 
Christ Jesus, after that ye have suffered a while, 
make you perfect, stablish, strengthen, settle you. To 
Him be glory and dominion for ever and ever. Amen” 
{1 Pet 5:6-11). 

—A. 


THE LIFE OF OUR VENERABLE FATHER MOSES OF OPTINA 
‘WHOsE Memory THE Hoty CHURCH CELEBRATES ON THE 16TH OF JUNE 


‘The venerable Moses of Optina will always re- 
main a model of the monastic superior. In an aston- 
ishing manner he unites thellife of the asceticsolitary’s 
cell with accessibility to all, firmness with meekness, 
financial concerns with non-acquisitiveness, personal 
independence with complete submission to his elder. 
‘The significance of the venerable Moses lies not only 
in the fact that he brought about the external flower- 
ing of Optina Hermitage, butin that the possibility of 
its spiritual flourishing was established thanks tohis 
collaboration with the venerable elders Leo and 
Macarius. His principle contribution was the estab- 
lishment of eldership in the Optina Hermitage. 

‘The venerable Moses (Putilov) was born on Janu- 
ary 15th, 1782, in the city of Borisoglebsk, in the 
province of Yaroslavl’, and was called Timothy at 
baptism, When Timothy was nineteen, he and his 
fourteen-year old brother John were sent by their 
father to work in Moscow. There they made the 
acquaintance of the elders Alexander and Philaret of 
the Novospassky Monastery, who had been in spiri- 
tual fellowship with the famous Moldavian 
archimandrite, Saint Paisius Velichkovsky. Under 
the guidance of these elders, both brothers conceived 
the desire to become monks. In the year 1804, when 
‘Timothy was twenty-two years old, the brothers went 
to the Sarov Monastery. ‘There they conversed with 
the venerable Seraphim. 

In 1811, Timothy joined the Roslavl’ hermits and 
struggled there under the guidance of the elder 
Athanasius, a disciple of the holy elder Paisius 
Velichkovsky. It was during this period of his life 
that he was tonsured a monk, receiving the new 
name Moses. 

In 1816, Alexander, the brother of the venerable 
Moses, arrived to share with him the service of God. 
Four years later, Alexander was tonsured, given the 
newname Anthony, and entrusted to the direction of 
the venerable Moses, remaining in full obedience to 
him for the rest of his life. Years of life in the 
wilderness strengthened and matured the venerable 
Moses, and it pleased the Lord to summon him to 
another ministry. In1821, Bishop Philaret of Kaluga 
suggested to the Putilov brothers that they relocate 
to the Optina Hermitage and found a skete near the 
monastery. 

On July 6th, 1822, the venerable Moses and the 
venerable Anthony and two other monks arrived at 
Optina Hermitage and set about their work. With 
great labor they cleared away centuries-old trees 


from the place they had chosen in the forest, hewing 
them down and uprooting their stumps. With the 
felled timber they built a little cell, fenced it about 
and erected a church, which they dedicated to Saint 
John the Baptist. 

In 1826, the venerable Moses was chosen to be 
superior of the whole hermitage, a post in which he 
labored for thirty-seven years. During these years 
Optina Hermitage was completely transformed. The 
number of the brethren increased several-fold; large 
farm storage buildings were constructed; the size of 
the monastery’s property was doubled; orchards of 
fruit-trees were planted; a large library was estab- 
lished; a spacious cathedral and two churches were 
erected; a guest-house, stables and barns, seven 
monastic residence buildings, a mill and the famous 
white wall surrounding the monastery proper, were 
all put up. 


It should be noted that all the construction car- 
ried out by the venerable Moses was accomplished 
without funds on hand, “on faith”, as it were, and not 
only for the improvement of the monastery itself, but 
first and foremost with the purpose of assisting the 
local populace. “Do you have the money, father?” the 
local folk asked at the beginning of construction. 
“Yes, yes, we have some,” answered the venerable 
one, showing them fifteen or twenty rubles. “But that 
is nothing!”, exclaimed one of those who had asked. 
‘The venerable Moses would only smile and answer: 
“Have you forgotten about God? I may have nothing, 
but He has everything!” And his faith was never put 
to shame. Very often it would happen that the 
workers would request their wages when the supe- 
rior had only a few copper coins in the treasury; he 
would ask them to wait a little bit, and within one or 
two days money would arrive in the post. And when 
this did not happen, he would borrow money and 
repay it in full at the first opportunity. 

One day, during a year of famine, there was not 
enough grain even to feed the monastery brethren. It 
was just then that the venerable Moses began the 
construction of large stone guest-hospices and the 
monastery walls. ‘These projects were carried out 
through the efforts of many of the inhabitants of 
neighboring towns and villages, who were not only 
paid by the monastery, but whose entire families 
were also fed. A certain monk who was upset by the 
prospect of impending famine sought to convince the 
venerable one to postpone the construction and dis- 
miss the hired workers. But the holy Moses, who was 
usually quiet and restrained, replied: “Brother, why 
do we wear the angelic habit? Why did Christ our 
Savior lay down His life for us? Why did He preach 
unto us words of love? That we might repeat His 
great words of love with our lips alone? That we 
mightlet the people die of starvation? They appeal to 
usin the name of Christ. Let us labor for as long as 
the Lord’s generous hand remaineth open to us. He 
does not send us His gifts for us to hide them under 
a bushel, but that we might return to these folk that 
which we ourselves receive in this terrible time.” 

With regard to the brethren, the venerable Moses 
conducted himself very wisely. By nature hot- 
tempered and ardent, he totally transformed himself 
and acquired remarkable meekness. When he would 
become angry, he would hasten toleave; and when he 
had humbled himself through prayer, he would re- 
turn later, calm and tranquil. The venerable Moses 
had no need to employ stern and severe measures, 
saying that all that was needful was to wait until the 
Lord touched aman’s heart. In general, heapproached 


each man differently, according to his character and 
degree of spiritual development. 

‘Yet the venerable one was extraordinarily strict 
withhimself. Heslept little, without undressing, and 
rose even before midnight. He invariably attended 
matins, saying that the unbloody Sacrifice is offered 
for us at liturgy, but we sacrifice our own rest at 
matins. 

If anyone spoke to the venerable Moses of his 
merits, he would usually decline to make any re- 
sponse. One day, acertain hierarch who was visiting 
Optina, having viewed the Skete, asked the vener- 
able Moses who had built it. The venerable one 
meekly replied that it had been built on the site little 
by little. 

“I can see that it is on its present site, but who 
built it?” asked the bishop. 

“The superior and the brethren,” answered the 
holy one. 

“Is it true what they say, that you built it all?” 

“Well, I was here while it was being built...” 

After a few more such unsatisfactory answers the 
guest abandoned his quest for the facts of the matter. 

During the abbacy ofthe venerable Moses, Optina 
Hermitage, under the direction of the venerable 
Macarius, published sixteen volumes of the writings 
of the ancient ascetics. These books the venerable 
Moses would send out free of charge to other monas- 
teries and individuals. Ever seeking to profit men’s 
souls, he would say: “It is our task to sow. God will 
grant fruit when He wishes.” 

From what has been described above, itis evident 
that the venerable Moses concerned himself with all 
the many aspects of the life of the monastery; yet his, 
main achievement was the establishment of elder- 
ship within the monastery. 

Having lovingly received the venerable elders 
Leo (Leonidas) and Macarius into the Optina broth- 
erhood, the venerable Moses, while remaining the 
head of the monastery, bowed his will before them, 
would make no decision, would tonsure no monk, 
without their advice, and availed himself of their 
counsel in all things. Himself possessed of the gift of 
eldership to a great degree, the venerable Moses 
knew that there must be only one guide in the 
spiritual life, which is why throughout his life he 
refrained from guiding the brethren by word, dealing 
with them only on the level of external obedience. 

‘The venerable Moses hid his personal gifts from 
all around him. Yet there are no few attestations to 
the clairvoyance of the holy one and the miraculous 
efficacy of his prayers. Here is one noteworthy 
example: While he was ill, he became distressed and 


uttered groans of pain. He called his cell-attendant 
to him and said: “Ask who that woman is and what 
she wants. Why will she not leave me in peace?” The 
cell-attendant, seeing no woman, thought that the 
elder was in delirium and spoke a few quiet words to 
calm the sick man. But later he found that there was 
indeed a woman who had been standing for a long 
time on the porch. She had received an icon, but did 
not wish to depart until she had obtained another one 
forherson. When he learned this, the cell-attendant 
found a little icon, brought it to the venerable one for 
him to bless it, and took it out to the waiting woman. 
Afterwards he told the ailing elder that the woman 
wished to take his blessing, and would then be satis- 
fied. The venerable one replied: “Now I can rest in 
peace!” 

The venerable one’s sympathy and love are evi- 
dent in the following excerpt from a letter to his 
cousin: 

“If you suffer with one who is suffering (this, it 
seems, is no great thing), you will be reckoned among 
the martyrs. 

“If you forgive one who offends you, for this you 
will receive not only the forgiveness of all your sins, 
but will become the child of the heavenly Father. 

“[f you pray for salvation with your heart—ifonly 
a little—you will be saved. 

“If you reproach yourself, accuse and condemn 
yourself before God for the sins which you feel with 
your conscience, you will be justified for this. 

“If you confess your sins before God, you will 
receive forgiveness and reward for this. 


“If you grieve over your sins, or feel compunction, 
or shed tears, or sigh, your sigh will not be hidden 
from Him. ‘A tear-drop is not hidden from him,’ says 
St. Symeon the New Theologian, ‘nor even part of a 
drop.’ And the holy Chrysostom says: If ye but mourn 
your sins, He will accept this as cause to save you.” 

From his youth the venerable one developed within 
himselfagreatlack ofacquisitiveness, whichimpressed 
everyone. “When I wasin Sarov,” he admitted one day, 
“Icarefully observed how others were living and acting. 
And I said to myself: I will die of starvation, but never 
in my life will I possess anything.’ And look, my whole 
life I have had to carry a purse!” As the cell-attendant 
of the venerable Moses said, he was “a great tyrant over 
money,” yet was rich only in his poverty. When after the 
repose of the venerable Moses they opened the coffer in. 
which he kept the monastery funds, they found only a 
single ten-kopek piece stuck between the bottom of the 
chest and its side. “Father Moses probably didn’t notice 
it,” said his brother, the elder Anthony, “or he surely 
would have spent it!” 

‘The venerable Moses reposed on June 1 6th, 1862, 
the feast of Saint Tikhon of Zadonsk, whose icon hung 
above his bed until the end. 

Several years after the repose of the elder Moses, 
the coffin in which he was buried was opened, and his 
body was found to be untouched by corruption. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Elders of Optina, (London, 
Ontario: Zaria Publishing, Inc., 1990), pp. 18-22, Trans- 
lation copyright © 1991. All rights reserved. 


THE LIFE OF OUR VENERABLE FATHER NIKON OF OPTINA 
‘Wuose Memory THE Hory CHurcH CELeprates ON THE 25TH OF JUNE 


‘The venerable Nikon of Optina was the disciple of 
the venerable Barsanuphius who was closest to him. 
He exercised his pastoral ministry in the world, after 
the Optina Hermitage was closed down. 

‘The venerable Nikon, whose secular name was 
Nicholas Byelyaev, was born on September 26th, 
1888, to a family of Muscovite merchants. His par- 
ents, Metrophanes Nicholaevich and Vera 
Lavrentievna, were distinguished for their piety, 
especially the venerable one’s mother. In the year of 
his birth, the Byelyaevs were visited by the holy and 
righteous John of Kronstadt, the great Russian pas- 
tor and wonderworker. Having performed a service 
of supplication, he blessed the young mother and 
presented her with a photograph ofhimself, which he 
signed and dated. 


Nicholas shared with his brother John ayearning 
for the spiritual life. Together they would go to 
church, read the Sacred Scriptures and spiritual 
books, especially Bishop Theophanes the Recluse’s 
Way to Salvation. When John and Nicholas became 
interested in the monastic life, the former found a 
roster of all the monasteries of Russia in an old book. 
He cutit into strips, mixed them up and told Nicholas 
to pick one strip. And saying a prayer to God, they 
made their choice. Nicholas’ strip bore the words 
“Optina Hermitage of the Entry of the Theotokos into 
the Temple, in Kozel’sk”. Until that moment, neither 
boy had the slightest idea that such a monastery 
existed. 

Having received the blessing of their mother to 
become monks, the brethren travelled to Optina on 


February 24th, 1907, the feast of the First and 
Second Finding of the Head of the Forerunner, andon 
December 9th, the feast of the icon of the Mother of 
God “Unexpected Joy”, they were accepted into the 
community and assigned general duties. 

In October of 1908, Nicholas was appointed corre- 
spondence secretary to the venerable Barsanuphius, 
the superior of the skete. He was released from all 
other duties except reading and chanting in church. 
‘This remained his basic duty for the rest of his life at 
the skete. He spent nearly all his time, except that 
set aside for prayer, with the elder, helping him with 
both his official and personal correspondence. The 
venerable Barsanuphius, with his profound insight 
and spiritual experience, understood the soul of Ni- 
cholas and perceived that he would find in the young 
man not only an exemplary disciple and excellent 
monk, but a worthy follower of his instructions. 

And Nicholas, for his part, committed himself 
fully to the will of the venerable one, and usually 
conversed with him at length after the general bless: 
ing of the brethren. The venerable Barsanuphius 
decided to impart to Nicholas all his experience and 
all his understanding, for he saw that the young man 
was worthy to receive and preserve such a gift. He 
shared with him his recollections, entrusted him 
with his own sorrows and joys, taught, directed and 
cautioned him. And gradually he led him higher and 
higher up the ladder of spiritual ascent. 

On May 24th, 1915, Nicholas was tonsured into 
the Lesser Schema, receiving the monastic mantle. 
At his tonsure he was given the new name Nikon, in 
honor of the holy martyr Nikon who is commemo- 
ted on the 26th of September. He was twenty- 
seven years of age at the time. 

On April 30th, 1916, the venerable Nikon was 
ordained a hierodeacon, and on November 3rd, 1917, 
he was ordained a hieromonk. During the terrible 
time of the Revolution, the monastery experienced 
great financial difficulties, oppression and persecu- 
tion. It was deprived of its essential sources of 
support. Yet the monks of Optina were not demoral- 
ized. Those who were capable of manual labor orga- 
nized themselves into a “farming codperative”, which 
was able to meet the basic material needs of the 
monks. During this difficult period the administra- 
tive abilities of the venerable Nikon were expanded. 
A young man, full of energy and power, he labored 
zealously, keeping ever before him the goal of his 
labors—the glorification of the name of God on earth. 
To preserve the monastery as much as possible was 
his objective. “Iwill die, but I will not leave,” he wrote 
inhisdiary. Yetall around monasteries andchurches 


were being closed. Then were fulfilled the prophetic 
words uttered by the venerable Barsanuphius to his, 
disciple, the venerable Nikon, long before the Revo- 
lution: “The monasteries will be greatly persecuted 
and oppressed. The time is coming which will prove 
very grievous for Optina. True Christians will find 
shelter in little chapels. Very likely you will live to 
see a time when Christians again will be martyred, 
and their torments will be like those in days of old 
We shall depart, but you will share in these horrors. 
You will live to see those terrible times.” 

On September 18th, 1919, the venerable Nikon 
was arrested and imprisoned without trial in the 
Kozel'sk jail. In a letter to his mother he wrote that 
they had arrested him solely because he was a monk. 
He was released some time later and returned to the 
monastery. The remaining monks of Optina had 
resolved not to leave the monastery. Every day, 
every hour, they expected to be driven out, arrested 
and imprisoned. 

In 1923, the “farming codperative” was closed. 
The monastery and its buildings were turned into a 
museum. All the monks, with the exception of two 


employed by the museum, were ordered to quit the 
property and go wherever they wished. The vener- 
able Isaacius, having celebrated the last liturgy in 
the main church of the hermitage, blessed the vener- 
able Nikon to serve in Optina’s Our Lady of Kazan’ 
Church and to receive pilgrims. henceforth, the 
venerable Nikon assumed not only the duty ofconfes- 
sor, but that of elder as well. Until the time when the 
venerable Isaacius left him in Optina and entrusted 
him with the task of receiving pilgrims, he had not 
dared to give advice to those who approached him. 
But when he began to receive the people, he always 
cited the words of the Optina elders in giving them 
counsel. 

Early in 1924, the last church on the grounds of 
the Optina Hermitage was closed, but the venerable 
Nikon, remaining in the monastery, served all-night 
vigils in his cell while it was still permitted to reside 
there, He served the last vigil on June 15th, 1924. 
After the service, while he was delivering his usual 
instructions and exhortations, he announced that in 
a few days he would have to leave the Optina Hermit- 
age. Many wept, but, addressing himself to them, he 
said: “Don't be silly. Iam a monk. I have given my 
vow to endure all oppression, reproaches, affliction 
and banishment. Ifthese things happen and Iendure 
them, it is a cause for rejoicing, for then the rite of 
tonsure has not been performed in vain.” 

InKorel’sk, the venerable Nikon lived with Father 
Cyril Zlenko. ‘Still full of strength and energy, he 
dedicated his whole life to the service of God. The 
number of his spiritual children increased gradually. 
‘The venerable Nectarius sent to the venerable Nikon 
many of those who had travelled to see him in 
Kholmishcha, and others did the same. Keeping 
firmly in mind the words of the Apostle Paul, “Be 
thou an example for the believers, in word, in con- 
duct, in love, in spirit, in purity” (I Tim. 4:12), the 
venerable Nikon was a beautiful image of the shep- 
herd who lays down his life for his sheep. Many of the 
elderly, the sick and infirm, who were unable to work 
for their own support, did he assist materially, with 
money and food, sharing with them whatever he had 
been sent or given. The venerable Nikon received his 
spiritual children daily. In the house where he lived 
there was a little room off the kitchen, with a single 
window opening on thestreet. It was there that those 
who hoped to be received by the elder waited their 
turn to speak with him. 

The venerable Nikon would leave his room and, 
using his own judgment, invite the next visitor to 
enter. He seated the visitor first, and then sat down 
by the icons. He was renowned for his mastery of the 


art of hearing confessions, possessing the ability to 
win one over, with leading questions to lay one’s 
whole soul bare, notonly to himself, but, moreimpor- 
tantly to God, so that the penitent would ignore all 
false shame and would easily and freely reveal sins 
which had weighed down his conscience for many 
years. This gift of penetration into the soul the 
venerable Nikon apparently received from the vener- 
able Barsanuphius, intensifying what he had re- 
ceived through his own attentive and sober way of 
life. The penitent would leave the venerable Nikon 
feeling himself reborn, washed clean, purified of all 
spiritual defilement. Such was the blessedness which 
the eased conscience felt after such aconfession. The 
venerable Nikon demanded of his spiritual children 
unwavering obedience, candor and simplicity. He 
could not bear arbitrary persons who loved their own 
way and were set in their own opinions; he could not 
stand duplicity, slyness, wickedness and falsehood. 

Here are several examples of the venerable one’s 
counsels, extracted from letters written to his spiri- 
tual children: 

“Complete freedom from cares lies in complete 
obedience, in faith in one's spiritual father.” 

“It is dangerous to live on charity. Itis too easy to 
fall into the habit of begging. It is one thing to ask for 
others, another for oneself.” 

“One must look upon blasphemers as upon sick 
people, whom we ask not cough or spit.” 

“The Lord is the Creator of both physicians and 
medicines. One must not reject medical treatment.” 

“Remember the monasticrule not to speak unless 
called upon.” 

“The Lord Jesus Christ, while praying in the 
Garden of Gethsemane, is to acertain degree a model 
for every spiritual father in regard to his spiritual 
children, for he [i.e., the spiritual father] also takes 
their sins upon himself. What a great thing this is, 
and what a thing it is to experience!” 

“One must consider all that is evil, even the 
passions which war against us, as originating not, 
with ourselves, but with our enemy, the devil. This 
is very important. It is only possible to vanquish a 
passion when you accept that it is not from yourself.” 

“If you wish to be delivered from grief, do not 
become attached in heart to anything or anyone.” 

“There has never been, nor will there ever be, a 
place on earth thatis free of grief. A place free of grief 
can be found only in the heart , when the Lord isinit.” 

“The Lord helps us amid sorrows and tempta- 
tions. He does not free us from them, but imparts to 
us the power to bear them easily, even to ignore 
them.” 


“You do not consider yourself touchy. Yet itis in 
matters which do not interest you that you take no 
offense. If something you value were to be affected, 
you would be upset.” 

In addition to his letters, the venerable left his 
spiritual children invaluable remarks in the margins 
of books, especially Vol. V of the works of Bishop 
Ignatius (Bryanchaninov), which he read often and 
with respect. 

‘The venerable Nikon spent three years in pasto- 
ral labors in Kozel’sk. In June of 1 927, that happened 
which everyone had feared and awaited with appre- 
hension. The venerable Nikon and Father Cyril were 
arrested and imprisoned. At the same time, Father 
Agapetus (Michael Taub in the world) was alsotaken 
into custody. It is difficult to describe the sorrow of 
the saint’s spiritual children, Deprived of his pres- 
ence, they felt that they had truly been left orphans. 

The venerable Nikon was sentenced to three 
years in labor camps. He and Fr. Agapetus were sent 
to the “Kemperpunkt” camp. Because of varicose 
veins, the holy one was exempted from hard physical 
labor and was assigned to guard the storehouses. 

‘The venerable Nikon often wrote from camp tohis 
spiritual children. His letters were full of good 
spirits, commending himself and all to the will of 
God. Despite his cheerful tone, one could sometimes 
perceive that his forced incarceration was difficult 
and painful for him. Without referring to his life in 
Optina, he wouldmention with regret theloss ofhis cosy 
room in Kozel’sk, believing that “It is for my sins that I 
have been found undeserving of such a peaceful life.” 

When their term ofimprisonment came toanend, 
both monks were exiled to the city of Arkhangel'sk. 
Before the venerable Nikon was sent off, at amedical 
examination a physician discovered that he had an 
advanced case of tuberculosis of the lungs and ad- 
vised him to petition that his place ofexile bechanged 
to one with a more congenial climate. Desiring to 
deny his own will out of monastic motives, he asked 
the spiritual advice of Fr. Agapetus, who counselled 
him not tosubmit any such petition. When he arrived 
in the Arkhangel’sk region, the venerable one with 
great difficulty found lodging for himselfin the house 
ofanelderly woman. His landlady, knowing that the 
state of his health was poor, nevertheless did not take 
this into consideration. She gave him no rest, no 
peace. The venerable one had to endure all this while 
sustaining an elevated temperature. And what was 
more, as an exile he was obligated to travel every 
week to the city of Pinyega, a distance of three 
kilometers, to present himself before the G.P.U. [the 
forerunner of today’s K.G.B.| 


‘The venerable Nikon repeatedly wrote from exile 
to various people: “Trusting that the providence of 
God watches over me, I am afraid to direct my life 
according to my own understanding, for I have ob- 
served how one’s will brings man sorrows and diffi- 
culties. Let the will of God be done, forit alone is good 
and perfect.” 

‘One day, at the beginning of the Great Fast, the 
venerable Nikon was clearing away snow which had 
fallen during the winter. Because of his great physi- 
cal exertions, his ailing leg began to hemorrhage. He 
took to his bed with a high temperature. During his 
examination, the physician of the regional hospital 
confirmed the old diagnosis—tuberculosis ofthe lungs, 
His inhuman landlady was aware that her “hired 
hand” was seriously ill with tuberculosis, but instead 
ofshowing him any pity, she announced that she was 
ejecting him from her house, saying: “Go where you 
want. I have no need of a sick man. I need men who 
can work, not ones who lie about. We'll all be 
inflected with consumption by you.” 

The venerable one felt so poorly that he could not 
get up to go anywhere. But he remembered the long- 
forgotten words of his dear elder Barsanuphius’s 
prayer: “O Lord, save Thy servant, this Nicholas. Be 
Thou his helper. Defend him when he will have no 
shelter, nor roof over his head.” The Lord does not 
permit His faithful servants to be tried beyond their 
measure to endure. The venerable Nikon was soon 
visited by Fr. Peter, a monk who formerly lived at 
Optina. When he entered the ailing elder’s room, the 
following sight greeted Fr. Peter's eyes: “Sick as he 
was, Fr. Nikon lay on two stools, wrapped in aquilted 
jacket, with a cap on his head and felt boots on his 
feet.” The holy one, realizing the hopelessness of his 
position, begged Fr. Peter to allow him to move in 
with him. The venerable Nikon's illness was of a 
particularly painful form: he had a high tempera- 
ture, fever, bouts of shivering alternating with an 
exhausting sweat; he was terribly weakened, short of 
breath and had contracted bed-sores. He had great 
difficulty in breathing, for his lung capacity had 
declined. Throughout it all, Fr. Peter tended him 
selflessly. For the last two months of his illness, the 
venerable Nikon received communion of the Holy 
Mysteries almost every day. His prayerful attitude 
had its influence upon his companion, and Fr. Peter 
felt that he was as he had once been in faraway, long- 
lost Optina Skete, and not in exile. 

‘The sufferings of the venerable one grew less 
severe during the final days of his life. He did not 
suffer as he died. Only his weakness remained. He 
reminisced about the Optina elders and brethren, 


summoned his spiritual children to repentance, call- 
ing them by name, made the sign of the Cross in the 
air, as though blessing someone. One day, he beheld 
the late elder Macarius of Optina in.a vision, and said: 
Oh, it’s the most honored elder Father Macarius! 
Irene, bring a chair! The elder Father Macarius has 
come tous” Sister Irene was slow tofulfilthis task, and 
the ailing saint said: “Forgive her, father, sheis not very 
experienced”, before subsiding into sleep. Until his 
final days, he continued to dictate letters toFr. Peter,in 
abarely audible voice. On June 25th, he grew so weak 
that he was no longer able to speak. Perceiving the 
seriousness of his condition, Fr. Peter made haste to 
summon Archimandrite Nicetas, who gave the elder 
Communion andread the canon for the departure of the 
soul. In the evening of that same day, the holy one 
reposed peacefully in the Lord, at the age of forty-three. 
Throughout the last days of his life he had often prayed 
to the Lord to grant him a Christian end. The Lord 
hearkened to his supplication and granted him the 


repose ofa righteous man—peaceful and devoid of fear. 

‘Among the sayings of the venerable Barsanuphius 
the Great one finds these words: “God will not take 
the soul of a righteous man until He bringeth him to 
a lofty stature, maketh him a perfect man.” 

Despite his comparatively young age, the vener 
able Nikon struggled much, doing battle, as a Chris- 
tian and a monk, against the invisible enemies, 
which are the world, the flesh and the devil, and with 
the power of Christhe brought about their defeat. At 
the same time, he labored in the field of Christ, 
diligently sowing the seeds of righteousness, love and 
goodness. The good seed sown in the souls of the 
reason-endowed sheep tended by him did not perish. 
It grew invisibly and in secret, just as a grain sown 
in the earth grows. 


Translated from the Russian by the reader Isaac E, 
Lambertsen, from The Elders of Optina, (London, Canada: 
Zaria Publishing, Inc., 1990), pp. 73-79. Translation copy. 
right © 1991. All rights reserved by the translator. 


DIARY OF A PILGRIMAGE 
Reaper Isaac Lam@pertseN 


‘Ten years ago and more, when I first took a full- 
time position on the staff of the Synod of Bishops of 
the Russian Orthodox Church Outside of Russia, I 
dreamed of visiting the great pilgrimage sites of 
Russia, but was certain that my dream would never 
become reality. At that time, the leaders of the 
Church Abroad were rightly concerned that any 
staff-member who was granted a visa to travel within 
the Soviet Union might somehow be compromised by 
the K.G.B., as had happened to various members of 
the U.S. diplomaticcorps, and that the security of the 
Church's confidential deliberations might thus be at 
risk. Who could then have envisioned the tremen- 
dous social upheaval taking place in Soviet society 
and the dramatic events of this past summer, which 
kept the eyes and ears of the free world riveted to the 
news broadcasts and headlines? 

Over the past several years, other members of the 
Synod’s staff received permission to visit the Soviet 
Union, and when the attempted coup d'état was 
foiled by the supporters of the democratic movement, 
I resolved to travel there as soon as was practically 
feasible. Then my eye lit upon an advertisement in 
Orthodox America. The St. Xenia parish in Haverill, 
Massachusetts was sponsoring a pilgrimage to Rus- 
sia which was to include many of the holy places to 
which I had so long desired to go, and at a price which 
even I could afford. It was, quite literally, a dream 
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come true! I picked up the phone and telephoned 
David James, the parish member in charge of pil- 
grimage arrangements, to ask him if reservations 
were still being taken and if the recent political 
changes had caused the parish to reconsider going 
forward with the trip at this time. David assured me 
that the trip would take place, and that there was 
plenty of room for another pilgrim. Indeed, even 
though advertisements had been placed in most 
English-language Orthodox publications, the re- 
sponse from Orthodox Christians was not gratifying. 
In order to meet the minimum of fifteen tour mem- 
bers, the parish had to co-sponsor the trip with Arts/ 
Boston, a secular group dedicated to providing its 
members witha wide range ofentertainment-oriented 
activities in the eastern Massachusetts region. Thus, 
twenty-one people signed on for the pilgrimage/tour, 
about half of whom were Orthodox Christians. 
Doubtless there are some who may have viewed 
this prospect with a certain degree of apprehension. 
After all, we Orthodox are, as Saint Paul puts it, a 
“peculiar people”, and most of us would candidly 
admit that it is often no easy task to explain who we 
are and what we believe to the rank and file Ameri- 
can. But any such concern was laid to rest at J.F.K. 
International Airport on November 8th, our depar- 
ture date, when weall assembled tocheck ourbaggage 
and obtain our seat assignments. His Eminence, 
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Metropolitan Vitaly, and His Grace, Bishop Hilarion, 
had asked meto take twelve hefty cartons of religious 
literature to the faithful of the Free Russian Ortho- 
dox Church, so I arrived at the ticket counter rather 
more heavily laden than the ordinary pilgrim. Imag- 
ine my dismay when I discovered that each passen- 
ger was permitted to check in only two pieces of 
baggage besides his carry-on bag! But David James, 
instantly assessing the situation, was able without 
fuss or difficulty to persuade those tour members 
whoonly had a single bag to check to “adopt” acarton. 
One by one, the boxes were borne away by the 
conveyor-belt, to my indescribable, though not final, 
relief. 

‘The flight was long and uneventful. Because of 
the disposition of the group’s seats, there was little 
opportunity to become acquainted with the other 
pilgrims and tour-members. After a change of plane 
in Helsinki, wecontinued on to Moscow’sSheremetevo 
Airport, descending over a landscape already dusted 
withearly snow. Atthecustomscheck-point I received 
my first taste of the changes which have been sweep- 
ing the Soviet Union. Approaching the customs 
officer with trepidation, my cart stacked high with 
twelve large boxes of religious books, a large suitcase 
crammed with parcels and letters from various Rus- 
sian friends, tobe mailed or delivered in the U.S.S.R., 
I was not sure what to expect. Friends who had 
visited Russia as tourists a few years ago had de- 
scribed their first encounter with the customs bu- 
reaucracy with something akin to horror. Would 
they confiscate everything? Would I be dragged off 
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and searched to see what else I 
might be trying to smuggle in on 
my person? Thankfully, nothing 
ofthe sort happened. The customs 
official merely asked what was in 
the boxes, and waved me through 
when I told him they contained 
church books and periodicals! 

We arrived in Moscow on 
Saturday, November 9th, and were 
taken by bus to our Moscow lodg- 
ings, the Hotel Cosmos. After we 
checked in and washed up, we set 
out for our first taste of Russia — 
a quick tour of Red Square. We 
arrived at the square in mid- 
afternoon. At Moscow's latitude it 
becomes dark quite early this time 
of year, so our first tourist sight 
(and, indeed, many others we were 
to see afterwards) was viewed at 
dusk. The somber, crepuscular light muted even the 
exuberant hues of the domes of Saint Basil’s Church 
and turned the red granite of the squat hulk of the 
persecutor Lenin's tomb the color of dried blood, 
appropriately enough. 

But for me the most impressive sight that first 
day in Moscow was not a building at all, but rather 
the absence of a building. At the far end of Red 
Square, a few feet from the red brick history museum 
and across from the famous G.U.M. department 
store, an empty lot stands, surrounded now by a 
plywood fence. Until recently, there was an exten- 
sive public toilet here; but prior to1934 it was the site 
of the magnificent Cathedral of the Kazan’ Icon of the 
Mother of God, which Prince Pozharsky commis- 
sioned to house the icon which inspired the people to 
rise up and drive the Polish occupiers from Moscow 
and all of Russia. Stalin, eschewing what he termed 
the “blind worship of that which is old,” had the 
beautiful old church torn down and modern “facili- 
ties” installed in their stead. (This method of sacri- 
lege was a deliberate tactic in the Communists’ 
campaign against the Church, as is clearly demon- 
strated by the fact that more than twenty public 
toilets were built on the sites of demolished churches 
in Moscow alone.) Now, almost sixty years later, the 
property has been turned over to the Moscow Patri- 
archate, and funds are being collected to rebuild the 
Kazan’ Cathedral where it originally stood. Against 
the plywood fence which surrounds the site, a simple 
shrine has been erected, containing a copy of the 
Kazan’ Icon. Many people are attracted to it and 


place their donations in the large plastic chest which 
stands in front of the shrine. 

There is apparently a similar movement to re- 
build the great Church of Christ the Savior, the 
memorial built by the Russian people to commemo- 
rate their victory over Napoleon, which Stalin had 
demolished in 1931. Daily, believers gather by the 
fence which surrounds the huge swimming-pool built 
where it once stood, to pray together and chant the 
akathist hymn to the “Reigning” Icon of the Mother 
of God. This icon, the original of which was mani- 
fested as miraculous on the day of Saint Nicholas II's 
abdication, is widely revered today in Moscow and 
throughout Russia. The faithful have always be- 
lieved that the all-holy Theotokos, whois depicted on 
this icon as a queen, with orb and sceptre, took upon 
herself the lapsed royal authority, to preserve it until 
the restoration ofthe monarchy. Darkness fell quickly, 
and we returned to our hotel for dinner and to rest 
after our long journey. Though it was Saturday, and 
we had hoped to attend the all-night vigil atone of the 
parishes of the Free Russian Orthodox Church, we 
found ourselves too physically drained by “jet-lag” to 
carry out our good intentions. 

I did, however, make contact with Pavel 
Nikolaevich Ivanov, a former colleague from the 
Synod’s staff who now resides in Moscow, helping 
Bishop Lazarus and furthering the interests of our 
Church, Early the following morning, Sunday, he 
arrived at our hotel with Father Victor Usachev, one 
of our clergymen, to take away the cartons of reli- 
gious literature we had brought with us. Again, our 
itinerary was not flexible enough to permit us to 
attend the Divine Liturgy, for we were scheduled to 
visit the town of Sergiev Posad (the former Zagorsk) 
and the great Holy Trinity-Saint Sergius Lavra, one 
of the holiest pilgrimage sites in Russia. 

After our bus trip, we assembled in the main 
courtyard of the monastery, and our guide gave us a 
brief survey of the monastery’s history, after which 
we were free to wander about and enter such build- 
ings as we wished (and were open). I made my way 
immediately to the Cathedral of the Holy Trinity, 
where the shrine of the venerable Sergius ofRadonezh 
is located. Continual prayer services are celebrated 
there, and one must pass through a long line of 
pilgrims to kiss the glass-covered shrine containing 
the incorrupt relics of the saint. The Cathedral of the 
Holy Trinity, likesomany medieval Russian churches, 
is rather dimly lit, which may enhance the atmo- 
sphere of prayer, but makes any examination of the 
wall frescoes and icons of the iconostasis somewhat 
difficult. The chanting — first of the akathist hymn 
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Novodyevichy Convent refectory church, Moscow 


to the venerable Sergius, and later of a service of 
supplication to him) wascarriedoutby an impromptu 
choir of modestly dressed women, some young, some 
old, who seemed to know the hymns by heart. 

‘On leaving the Cathedral of the Holy Trinity, I 
wandered about a bit until the Church of the Holy 
Spirit wasopened. Here, too, aservice of supplication 
was being served, and only somany pilgrims as could 
comfortably fit within the little church were allowed 
inside before the doors were locked. I was particu- 
larly eager to visit this holy place, because it con- 
tained the sepulchres of the venerable Maximus the 
Greek (about whom I had written my seminary 
thesis) and the holy hierarch Innocent (Veniaminov), 
‘Metropolitan of Moscow, the famous missionary to 
Alaska. For someone like myself, who spends a good 
deal of time translating Church texts, it was a very 
moving experience to stand at the tombs of two of the 
mosteminent ecclesiastical translatorsin the history 
of Holy Orthodoxy, and to offer up prayers for the 
continued spread of our Holy Faith. 

Before leaving America, David James had 
obtained a number of 2-ounce boxes of incense 
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Peasant's House, Outdoor Museum of Wooden Architecture 
Vitoslavlitsy, near Novgorod 


manufactured by Hieromonk Averky at our Holy 
‘Trinity Monastery in upstate New York, tobe distrib- 
uted to our clergy and at the holy places we would 
visit. David had given me a box to give away at the 
Holy Trinity-Saint Sergius Lavra, but I completely 
forgot about it until I reboarded the bus prior to our 
return to Moscow. Just at the moment when I 
discovered my oversight, I noticed a priest and his 
family walking by. Quickly stepping off the bus, Iran 
after him. “Batiushka, wait a minute!” I called after 
him. He paused and looked at me inquiringly. “Here's 
alittle gift for you from America. It’s a box of incense 
made at Holy Trinity Monastery in New York.” He 
broke into a broad smile and asked delightedly, 
“Jordanville?” I said yes and turned to go; but he 
stopped me and asked my name, so he could com- 
memorate me when he prayed. To my mind, this 
pleasantincidentis evidence that the Russian Ortho- 
dox Church Abroad is well-known by the clergy of the 
Moscow Patriarchate, and is not viewed with suspi- 
cion and distrust by all of them. 

‘The next day began with a tour of some of the 
main buildings of the Kremlin, beginning with the 
famous Armory. Its marvellous exhibits of medieval 
thrones and crown jewels paled, however, before the 
spiritual treasures of the Kremlin’s three great ca- 
thedrals — the Cathedral of the Holy Annunciation, 
the private church of the tsars and their families; the 
Cathedral of Saint Michael & All Angels, the royal 
burial church; and, most impressive of all, the great 
Cathedral of the Holy Dormition, where the rulers of 


Russia were crowned. Around 
the walls of the latter church are 
tobe found the tombs of the met- 
ropolitans and patriarchs of Mos- 
cow, many of whom have been 
glorified as saints. It was an 
awesome experience to be able to 
pause before each sepulchre and 
ask the saint's mediation in so 
many urgent problems in my own 
life and the life of the Church. 
Some, like Hieromartyr 
Hermogenes the Patriarch, and 
Saints Alexis and Philip, Metro- 
politans of Moscow, were com- 
pelled to confront and deal with 
terrible political problemsin their 
lifetimes; and all managed to do 
so without compromising Chris- 
tian morals or betraying the 
Faith, though sometimes at great 
cost in suffering to themselves. 


Church across road from pilgrims' hotel, Novgorod 


A personal awareness of their lives of sacrifice and 
struggle, and trust that God’s grace continues to 
stream invisibly, unabated, from their holy relics, are 
potent antidotes to the pessimism about the future 
‘which one so often observes these days. 

‘That afternoon, the group was scheduled to take 
a bus-tour of Moscow; but I had made arrangements 
to meet Pavel Ivanov in the Moscow Metro (subway 
system) with the intention of visiting the Donskoi 
‘Monastery; and several of the other Orthodox partici- 
pants had decided to accompany us. The monastery 
had been founded in the year 1593 to commemorate 
‘the repulsion of an invasion by the Crimean Tartars, 
the valor of the Russian defenders of the city being 
inspired by the Don Icon of the all-holy Theotokos, 
which travelled with the troops in a portable chapel. 
(Thisis the same icon which the Great Prince Dimitry 
Donskoi took with him to the Battle of Kulikovo, 
where he broke the yoke of Tartar domination and 
ensured the independence of the Russian nation.) 
Plundered and left desolate during the Time of 
‘Troubles, the Donskoi Monastery was restored by 
‘Tsar Michael Romanov, and he and his successors 
ited it frequently to take part in services and 
processions. Our little band of pilgrims arrived in 
mid-afternoon, as dusk was already falling, and the 
smaller church of the Don Icon of the Mother of God, 
the particular goal of our side trip, had already been 
closed. This was the original main church of the 
monastery, dating from its foundation, though added 
to and remodeled over the centuries. We were espe- 
cially anxious to visit it, not so much because of its 
antiquity and historical associations, but because it 
contained the tomb of the holy hierarch Tikhon the 
Confessor, Patriarch of Moscow. 

Unwilling to abandon our quest, we rapped per- 
sistently at the window, bringing a kind man to the 
door who, when he learned that we were pilgrims 
from the United States, readily permitted us toenter. 
Inside the church, against its south wall, stands the 
sepulchre of Saint Tikhon, who was glorified by the 
Church Abroad in 1981 with the other new martyrs 
and confessors of the Church of Russia, and has since 
been recognized as a saint even by the Moscow 
Patriarchate. Itis difficult to describe the emotions 
we experienced while praying at the holy one’s tomb. 
Most of us had read Dr. Jane Swan's biography of 
Saint Tikhon and were familiar with the overwhelm- 
ing difficulties he had to bear during his short tenure 
as patriarch. We were aware of his constant love for 
his flock in faraway America, and sensed that beyond 
the grave it had only intensified. The act of standing 
by his earthly remains and begging for his interces- 


sion in behalf of the Orthodox Christians of our 
homeland touched us with that special fervor of 
divine grace which one often experiences in places of 
true sanctity. 

On leaving the church, we passed around to its 
south wall, and there paused to pray at the grave of 
the new-martyr James, the cell-attendant of Saint 
‘Tikhon, whom the holy hierarch had buried in the 
plot he had originally chosen as his own final resting 
place. A brief walk through the cemetery brought us 
to the walls of the monastery, where several of the 
bas-reliefs which had once decorated the exterior of 
the Church of Christ the Savior had somehow been 
salvaged and installed. As darkness was already 
falling in earnest, we made our way past the main 
church of the monastery (also dedicated to the Don 
Teon of the Mother of God), which is now covered with 
scaffolding and under repair, and the little memorial 
Chapel of St. John Chrysostom & the Greatmartyr 
Catherine, which is also being restored. Adjacent to 
the gate through which we left the monastery and 
attached to the wall is the building in which Saint 
Tikhon lived his last years and died, possibly poisoned 
by the Bolsheviks — another site redolent with 
holiness. 

‘That evening, many of our group chose to attend 
a ballet, but David and I met with Pavel Ivanov to 
listen to his account of the persecutions and indigni- 
ties to which our Synodal parishes and clergy have 
been subjected. (For those readers who are unaware 
of the Moscow Patriarchate’s vile campaign against 
the Free Russian Orthodox Church, I refer them to 
Orthodox America’s Jan.-Feb. 1991 issue, which car- 
ries an excellent article about it.) It is Pavel’s obser- 
vation that, while the more than seventy years of 
intense anti-religious propaganda and persecution 
could not annihilate the Faith, they did much to 
demolish the Christian ethical underpinnings of so- 
ciety by constantly, daily compelling believers to 
submit to moral compromise, to the point where a 
Christian life, lived uncompromisingly in accordance 
with Christ’s commandments, is something alien to 
them and viewed with guilty suspicion. Communism 
has thus managed to realize one of its objectives — 
the creation of a Soviet man, Homo sovieticus. And it 
is the task of the Church to transform this stony soil, 
the product of atheistic Communism, back into the 
fertile loam of Holy Russia, so receptive to the Chris- 
tian virtues. The problem is that the clergy and 
hierarchy of the Moscow Patriarchate, which since 
the lamentable Declaration of Metropolitan Sergius 
in 1927 has immersed itself in the selfsame 
‘compromises which produced the “Soviet man”, isnot 


the Church to effect this transformation. Indeed, the 
clergy of the Moscow Patriarchate who have trans- 
ferred their allegiance to the Russian Church Abroad 
have done so because their efforts to achieve this 
transformation have met with disapproval, ostra- 
cism and even persecution at the hands of their 
bishops and brother priests. 

Early the following morning, we set out to visit 
the famous Optina Hermitage, which was given by 
the government to the Moscow Patriarchate in 1988. 
Our bus took us first to the little city of Kaluga, where 
we stopped tostretch and take refreshment. We were 
given half an hour or so to wander about the city 
before lunch, and several of us were drawn to a 
church whose bell-tower and dome we could see not 
too far away. The Church of the Holy Myrrh-bearing 
Women had, apparently, been given back to the 
Church not long before, for the bell-tower was still 
undergoing repairs, and there was a good deal of 
scaffoldingstill up inside the church proper. Services 
were being held in one of the two side-chapels while 
anewiconostasis was being installed before the main 
altar. What impressed us most was the constant 
trickle of people who came in to put up candles and 
say prayers. I even counted three or four men in 
military uniform — another indication, perhaps, of 
the fundamental changes being wrought in Soviet 
society. 

After lunch, the bus took us through the city of 
Kaluga, while a local guide, a functionary of the 
Kaluga Historical Society, indicated points of inter- 
est. We arrived in Kozel'sk, the provincial town 
nearest the Hermitage, just before dusk began to 
descend, where we picked up yet another local guide, 
an expert on the Hermitage and its history. We 
pulled up before the walls of Optina Hermitage and 
made our way toward its main church, which is 
dedicated to the Entrance of the Theotokos into the 
Temple. There we were informed that a hierarch of 
the Moscow Patriarchate, the Bishop of Ivanovo, had 
just begun to serve the akathist hymn to the vener- 
able Ambrose of Optina. The church, originally 
erected in 1777, has been lovingly restored from its 
previous ruinous condition. After the monastery was 
closed by the Bolsheviks in the 1920s, the main 
church had been turned into a barn, and a large 
harvesting machine was parked in the space which 
was once occupied by the altar. Now a new and 
beautiful iconostasis, with new icons, has been in- 
stalled, extending to the side chapels on either side of 
the main sanctuary. The relics of Saint Ambrose of 
Optina reside in a shrine next to the south deacon’s 
door of the northern side-chapel. They are covered 
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with glass, but the pane above the head of the saint 
is moveable, allowing the faithful to kiss the cloth 
draped over the holy one’s face. One of the monks 
(whether a member of the Optina community or of 
the bishop's entourage is unclear) approached me 
and inquired after the health of His Eminence, Met- 
ropolitan Vitaly, so our identity was, it seems, well 
known. 

On leaving the church, we were shown the old 
monastery bell-tower, which is also being restored, 
though not to its full, pre-Revolutionary height. The 
original bell-tower was substantially demolished so 
that its bricks might be put to other uses. We were 
told that when loads of bricks were delivered to 
Optina for use in the bell-tower restoration, the 
brick-layers were astonished at their quality, none of 
them having seen such perfectly made bricks in their 
lifetime. New bells have been acquired for the mon- 
astery, and hang at present in a makeshiftbelfry. No 
one knows what happened to the original monastery 
bells. 

From the bell-tower we passed between the main 
church and the Church of Saint Mary of Egypt (the 
exterior of which has been restored, but the interior 
is currently used to house artisans and laborers) to 
the cemetery. In the 1930s, the cemetery was stripped 
of its grave-markers and ploughed up as a field, but 
the local believers never forgot the location of the holy 
elders’ graves . When the monastery was returned 
for religious use in 1988, careful excavation was able 
toconfirm the precise location of the graves, and new 
markers have been installed over the saints’ final 
resting places. The serenity of the site, the warm 
glow of the lamps which burn before the crosses over 
the elders’ graves, the atmosphere of ineffable peace 
and grace which emanates from the whole site, leftan 
indelible impression upon us, and it was a rather 
more pensive group which boarded the bus for the 
long ride back to Moscow. 

‘The next morning we set out for the ancient cities 
of Vladimir and Suzdal’. We arrived at the former 
city at about noon, and were only able to view the 
exterior of the famous Church of Saint Demetrius, 
renowned for its rich exterior sculptural detail, be- 
fore leaving forlunch. A service was being celebrated 
in the Cathedral of the Holy Dormition, and it was a 
provision of the agreement between the Moscow 
Patriarchate and the government that tour groups 
not be permitted to enter the church at such times. 
After lunch, however, we were shown the cathedral 
and its treasures, including the magnificent frescoes 
painted by the venerable Andrew Rublev. Much of 
the church was cordoned off with ropes, but a young 


lady of authority, on learning that we were Orthodox 
Christians and not mere tourists, led usfromone shrine 
to another. The precious relics of four saints are 
enshrined in the Cathedral of the Holy Dormition: 
those of the holy Great Prince Andrew Bogoliubsky 
(commemorated June 29th); his son, the holy Prince 
Gleb Andreyevich (comm. June 20th); the holy Great 
Prince Yuri (George) Vsevolodovich (comm. February 
4th); and the holy hierarch Serapion, Bishop of Vladimir 
(comm, July 12th), We were also permitted to venerate 
the copy ofthe Vladimir Icon of the Mother of God which 
occupies a shrine to the left of the royal doors. 

‘This copy, made to the exact measurements of the 
original Vladimir Icon, was painted by Saint Peter, 
later Metropolitan of Moscow, when he was a simple 
monk. He gave it to Saint Maximus, Metropolitan of 
Kiev, as. present, and the latter adorned it with pearls 
and precious stones. After the death of Saint Maximus, 
the icon was taken to Constantinople by Bishop 
Gerontius of Tver’, where Patriarch Athanasius II be- 
stowed it upon Peter, who had painted it, after his own 
consecration as Metropolitan of Kiev. When Peter 
arrived in the city of Vladimir, which Saint Maximus 
had established asa center of ecclesiastical administra- 
tion safe from the predations of the Tartars, he pre- 
sented the icon to the Cathedral of the Holy Dormition, 
where it has remained ever since. 

From Vladimir, we travelled by bus to the ancient 
town of Suzdal’. We were especially eager to visit 
Suzdal’ because it is the see and residence of Bishop 
Valentine, one of three bishops of the Free Russian 
Orthodox Church affiliated with our Russian Church 
Abroad. As we arrived in the picturesque town, dusk 
was falling (as usual), and after we had visited the 
outdoor museum of wooden architecture, which con- 
tained several stunning examples of ecclesiastical ar- 
chitecture, we crossed the River Kamenka by foot- 
bridge and made our way to what was once the resi- 
dence of the bishops of Suzdal. This building now 
houses a marvellous exhibit of old Russian icons, most 
painted in the style of the local school of iconography. 
While the group was being told about the icons, I was 
permitted to use the office telephone to try to reach 
Bishop Valentine and his clergy, to let them know we 
were in town. Alas, there was no answer at his resi- 
dence phone, and the number for the parish was con- 
stantly busy; 80, given our limitations of time, we were 
unable to make contact with our faithful in Suzdal’ or to 
visit Bishop Valentine's community. 

Our guide was well informed about the stand taken 
by Bishop Valentine, though she referred to his affilia- 
tion with the Russian Church Abroad as “secession 
from the Russian Orthodox Church.” It seems that the 
very building which housed the icon exhibit, the former 
episcopal residence of the bishops of Suzdal’, had been 
claimed from the government by Bishop Valentine, on 
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the grounds that he was the bishop of Suzdal' (the see 
of Suzdal’ had been abolished and merged with that of 
‘Vladimir in the 18th century) and as such should be 
granted the property. This, apparently, isjustone ofan 
escalating series of demands being made by Bishop 
Valentine of the Free Russian Orthodox Church, and 
the Moscow Patriarchate’s bishop of Vladimir. Our 
guide remarked that if this didn’t stop, there would be 
no buildings left for museums! It is a position I can 
understand but do not greatly sympathize with, After 
all, the churches and other buildings were not erected 
as museums, but as ecclesiastical structures. If the 
government wants museums, let them put up their own 
buildings! We walked through the Suzdal’ Kremlin in 
near darkness, able just to make out the Cathedral of 
the Nativity and other noteworthy churches, none of 
which were open at this time of year. One minor 
consolation: as our bus headed back for Moscow, we 
passed the lovely Church of Saints Constantine & 
Helen, Bishop Valentine’s cathedral (erected 1707). 

‘The following day wasourlastin Moscow, and inthe 
morning the group was taken to visit the famous 
Novodyevichy Convent. The convent was an ancient 
foundation, originally established in 1524 by Great 
Prince Basil III to commemorate the return of the city 
of Smolensk to Russia from Lithuanian control. It was 
a favored retreat for royal ladies, and thus enjoyed the 
patronage of both the Rurik and Romanov dynasties, 
Emperor Peter I had used the convent as a convenient 
place to incarcerate female relatives who had incurred 
his displeasure. Thus, his half-sister, the hapless 
Regent Sophia Alexeyevna, was forced to become a nun 
there, as was his first wife, Eudocia Feodorovna 
Lopukhina. The convent's churches were closed when 
wearrived. Themain church, dedicated totheSmolensk 
Icon of the Theotokos, and containing most of the royal 
tombs, has long been a museum, but the refectory 
church, dedicated to the Holy Dormition, is a working 
church, though the hours when itis open are apparently 
strictly observed, for our attempts to obtain an excep- 
tion fell upon deaf ears. 

Still, it was a real pleasure to walk around the 
grounds, for the conventis an oasis of tranquility in the 
midst of the noise of Moscow. It was particularly 
interesting to visit the grave of the first abbess, Helena 
(Dyevotchkina), who reposed in the year 1548. Her 
ancient grave slab is now protected with a plexiglass 
cover, though we were surprised to see that people push 
coins under the cover as an offering. Abbess Helena was 
revered by her community as a saint, but their efforts to 
effect a local canonization were stopped by the ecclesi- 
astical authorities. Still, the coins placed on her grave 
bear witness to the peoples’ faith in the power of her 
intercession, and perhapsin the future her name will be 
added to those of others saints of the Church of Russia. 

Inthe afternoon, we were taken to visit the ancient 


Danilov Monastery, the oldest in Moscow. It was 
founded in about the year 1272 by the holy Prince 
Daniel of Moscow (comm. March 4th). Our guide was a 
clergyman of the Moscow Patriarchate, Hieromonk 
Cyril, who heads the Patriarchate's newly-formed de- 
partment of charitable organizations. Father Cyril, a 
personable man, took us first to the main cathedral, 
dedicated to the Holy Trinity, which dates from 1833. 
After the monastery was closed down by the Commu- 
nists, it was turned into a reform school for juvenile 
delinquents, though during and after the Great Purges 
of the 1930s the “delinquents” were mostly the children 
of government officials who had fallen prey to Stalin’s 
paranoia and vanished into his dreaded network of 
prisons and forced-labor camps. 

‘Theinterior of thiscathedral, and that ofthe Church 
of the Fathers of the Seven (Ecumenical Councils, had 
to be completely reconstructed, as nothing remained of 
theoriginal church appointments, Therelics ofthe holy 
Prince Daniel of Moscow, which were first uncovered in 
1652, now rest in a beautiful metal casket in the latter 
church, though one of his ribs is displayed for the 
veneration of the faithful in the main cathedral. The 
markers of the monastery’s cemetery were uprooted by 
the Communists, and when the foundations were dug 
for the imposing new headquarters of the Patriarchate, 
all human remains were gathered together and placed 
in a specially built vault under a memorial chapel 
Among them one may probably find the bones of Alexis 
Khomiakov, the famous lay-theologian and author of 
“The Church Is One’, a treatise well-known to English- 
speaking Orthodox Christians. 

While making purchases of mounted icons at the 
candle-desk of the Church of the Protection, on the 
lower level of the Church of the Seven (Ecumenical 
Councils, we were approached by a young lady whose 
intention it is to seek the monastic tonsure, and who, 
out of her tiny apartment, runs a day-care center for 
retarded children. Michael Bene, one of our Orthodox 
tour members from St. Louis, had just given her a 
Jordanville Prayerbook (in Slavonic), and she was ec- 
static. She confided that she had long wanted to 
purchase a prayerbook, and had even begun to save up 
the purchase price. She considered the gift from the 
American pilgrim a providential answer to her prayers. 

We left the church as dusk descended, but noticed 
that the number of people entering the monastery 
grounds and churches increased considerably, probably 
because the work-day had ended. Indeed, the Danilov 
‘Monastery seemed to be a very busy place, which bodes 
well for the restoration and growth of religion in Russia, 

Late that evening, we set out for the train station, 
where we were to board anight-train to Novgorod. Just 
asin themetro stations, the train station's news stands 
also carried an astonishing amount of Orthodox spiri- 


31 


tual literature for sale. One calendar was illustrated 
with an icon depicting the holy Emperor Nicholas II, 
Empress Alexandra and Tsarevich Alexis, holding a 
copy of the Reigning Icon of the Mother of God, with the 
Church of Christ the Savior in the background. Every- 
where one looked, one could see evidence of the growing 
popularity of the royal martyrs. One feels certain that, 
when they feel that such a thing would be to its advan- 
tage, the hierarchs of the Moscow Patriarchate will 
canonize the royal martyrs too. 

We arrived in Novgorod early the next morning, 
somewhat the worse for wear, as the sleeper cars of 
Soviet night-trains are, by American standards, over- 
heated and uncomfortable. After check-in at our hotel, 
‘we were taken by bus to see the Yuriev Monastery, two 
miles beyond the city limits. This monastery had been 
founded in 1030 by Prince Yaroslav the Wise, though 
the main cathedral, dedicated to the Greatmartyr 
George, was not built until the early 12th century, by 
theholy Prince Vsevolod-Gabriel (comm. February11+h), 
The church was filled with scaffolding, as there is much 
restoration underway, but many lovely frescoes sur- 
vive, some ancient, some from the 19th century, includ- 
ing one depicting Saint Anna of Novgorod (the Swedish 
princess Ingegerd, who married Prince Yaroslav the 
Wise). 

On the way back to the city, we stopped at 
Vitoslavlitsy, an outdoor museum of wooden archite 
ture, to which stunning examples of village churches, 
chapels, cottages, mills and farm buildings had been 
transferred from their original sites. None of the 
churches or chapels were open, but it was a delight to 
study the intricate joinery employed by simple builders 
who, lacking in any formal training in architecture, and 
for the most part using the axe as their sole tool of 
construction, nevertheless constructed edifices of sur- 
passing elegance, demonstrating a sure mastery of the 
potential and capacity wood has asa material in which 
Orthodox prayer may become incarnate 

In the afternoon, we were taken on a guided tour of 
the city, beginning with the many beautiful churches 
built on the site of the former market-square. Next, we 
visited the beautiful Church of the Holy Transfigura- 
tion, which preserves remnants of beautiful frescoes 
executed by the famous iconographer Theophanes the 
Greek. During World War I, this church was taken 
over by the Spanish auxiliary troops which supported 
the Nazi regime, for use as their headquarters. They lit 
fires inside the church for warmth, and in the process 
irretrievably destroyed most of the priceless wall-paint- 
ings. The few that survive are redolent with divine 
grace. One can only imagine the wealth of spiritual 
treasures which were thoughtlessly destroyed by those 
who were ignorant of their value and untouched by 
their timeless beauty. 


Across from the Church of the Holy Transfiguration 
stands the Cathedral of the Znamenny Icon, which used 
to house the miraculous Novgorod Icon of Our Lady of 
the Sign, The exterior has been nicely restored; but we 
were informed that the church now serves as a concert 
hall and auditorium. The actual miraculous Novgorod 
Znamenny Icon of Our Lady of the Sign is displayed for 
the veneration of the faithful in the Cathedral of Holy 
Wisdom, in the Novgorod Kremlin, to which we next 
proceeded. This marvellous church, built between 1040 
and 1050 by the holy Prince Vladimir Yaroslavich, son 
of Prince Yaroslav the Wise and Saint Anna, contains 
some of the most beautiful icons we were privileged to 
see during our pilgrimage. The breathtaking icons of 
the main iconostasis and those of the southern side- 
chapel, dedicated to the Nativity of Christ, are of 
unsurpassed quality and impart to the soul of the 
believer that sense of awe which the Sacred Scriptures 
embodied in the words “The beginning of wisdom is the 
fear of God.” Before the revolution, the Cathedral of the 
Holy Wisdom contained the shrines of many of the 
saints of the Novgorod region. Some have been re- 
turned to the Moscow Patriarchate and are now housed 
temporarily in the Church of the Apostle Philip, until 
repairs to the Cathedral of the Holy Wisdom are com- 
pleted. Unfortunately, limitations of time did not per- 
mit us to visit that church. 

‘The next morning, we departed Novgorod for Saint 
Petersburg, the old capital of the Russian Empire. After 
check-in, our intrepid band of Orthodox pilgrims sallied 
forth to visit some of the holy sites we had planned to 
see, hiring two taxis at the hotel entrance. First, we 
drove to the Smolensk Cemetery, a short distance from 
our lodgings, where we visited the chapel built over the 
grave of Saint Xenia the Blessed, Fool-for-Christ’s- 
Sake. The little chapel was filled almost to capacity 
with believers who had come to lay their requests at the 
feet of the holy one. We filled out commemoration slips 
with the names of those whom we wished to bring tothe 
saint's particular attention, and said our own prayersat 
her grave. On our way back to the taxis, we passed by 
the Smolensk Cathedral, which Saint Xenia had helped 
to build, carrying loads of bricks up the scaffolding at 
night-time, when no one could witness her ascetic feat. 

Next, we were driven tothe convent where thegrave 
of the holy and righteous John of Kronstadt is located. 
‘The convent was closed for the night when we arrived, 
but a little group of the pious had gathered by the 
window which looks down into the crypt wherethe tomb 
lies. Our taxi driver, unwilling to see us disappointed, 
having come so far, knocked on the convent door and 
persuaded the nuns to open the crypt for us. The body 
of the saint lies beneath a slab of marble which rests 
upon the floor of the basement chapel, totheright ofthe 
iconostasis of the low-ceilinged chapel. So low is the 
ceiling that I would imagine the vast majority of 
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Orthodox clergy would find it difficult indeed to cel- 
ebrate church services there without stooping the whole 
time! The crypt , and the tomb which is its focal point, 
radiated, to a truly overwhelming extent, the serenity 
which is the hallmark of divine grace. Even the noise of 
traffic just outside the windows of the crypt, and the 
little sounds people make in moving about a room, are 
hushed and muted in a way that is quite indescribabl 
so that the words of one's silent. prayers drop, with 
crystalline articulation, into the depths of one’s soul, 
like pebbles into a still and quiet pond, 

Our next stop was the Church of the Kazan’ Icon of 
the Mother of God, a parish of the Russian Orthodox 
Church Abroad, whose pastor is Father Sergey 
Perekrestov, a distant cousin of one of my classmates 
from Holy Trinity Seminary. Besides our natural inter- 
est in visiting a working parish of our Church on 
Russian soil, we had been asked by Father Peter 
Perekrestov of San Francisco to deliver several suit- 
cases of vestment material and articles of clothing to 
Father Sergey and his family, and were happy to have 
seen this task through to the end. The parish meets in 
the erypt of the Novodyevichy Convent at 100 Nevsky 
Prospect. The whole building was at one point turned 


over to the parish, but the Moscow Patriarchate has 
used every means at its disposal to thwart our attempts 
touse the church proper for services. The low-ceilinged 
brick vaulting of the crypt, dimly litby candlesandafew 
light-bulbs of insufficient wattage, conveyed a very 
catacomb-like feeling to the vespers service celebrated 
there, appropriate to the parish's circumstances. The 
service proceeded at a slow and solemn tempo to which 
I, who am accustomed to chanting the services at a 
somewhat brisker pace, had consciously to adapt my- 
self, Father Sergius serves with a genuine simplicity 
which brings home each word of the liturgical prayers; 
and his wife, who studied conducting and church music 
at the Leningrad Theological Academy, leads the little 
choir in traditional chants, some of which are executed 
in unison, all of which are realized prayerfully and with 
an evident comprehension of the meaning of the texts. 
‘The parish does not chant an all-night vigil on Saturday 
nights because of the number of people who come to 
Father Sergey for confession and who stay to read the 
canons and prayers of preparation for Communion 
together. Matins is celebrated early on Sunday morn- 
ing, followed by the Hours and Liturgy. The akathist 
hymn to the Kazan’ Icon of the Theotokos is sung before 
vespers every Saturday evening. 

‘The following day, Sunday, some of our group re- 
turned to the parish for the Liturgy, and some availed 
themselves of the opportunity to see the principal sites of 
Saint Petersburg by bus tour. These included the famous 
Saint Isaac’s Cathedral, the Kazan’ Cathedral (now 
stripped of thehateful letters proclaiming itthe “Museum 
of Religion & Atheism”, and soon to be restored for public 
worship), the Church ofthe Savior on the Blood (built over 
the site of the assassination of Emperor Alexander II, the 
Tsar-Liberator), and various famous 
monuments, palacesand public build- 
ings. Wealso passed thelovely church 
which was once the podvorye 
(metochion) of the Kiev-Caves Lavra, 
and which had been turned into a 
skating rink by the Communists. It 
has now been given to the Moscow 
Patriarchate andis beingrefurbished 
as a working church, 

‘Theafternoon wastakenupwith 
a visit to the Hermitage Museum, 
housed in the former Winter Palace. 

‘The next day, Monday, Novem- 
ber 18th, was our last full day in 
Russia. Our first destination was 
the Holy Trinity-Alexander Nevsky 
Lavra. One of the premier monas- 
teries of the Russian Empire, it was 
founded in1712 by Emperor Peter I, 
and from 1742 on was the residence 
of the metropolitans of Saints 


Petersburg. The main church, a rather vast edifice 
dedicated to the Holy Trinity, was built in neo-classical 
stylein 1716, and rebuilt in 1790. From that year, the 
relics of the holy Prince Alexander Nevsky, which, in 
1726, Emperor Peter I had had transferred from the city 
of Vladimir to his new capital, have been enshrined to 
the right of the main church. It was the relies of this 
saint which drew us to the Lavra, and we made our way 
tothem immediately, to venerate his shrine and beg his 
heavenly intercession. When we had doneso, we passed 
through the church, and were delighted to find that the 
relics of the three principal saints of the Solovki 
Monastery—the venerable Germanus, Sabbatius and 
Zosimas—were enshrined in a coffer abutting the north 
wall. 

‘Though we had no definite knowledge that the new- 
martyr Saint Benjamin, Metropolitan of Petrograd, 
was buried at the Lavra, we made inquiries in an 
attemptto ascertain the location of his grave, Those we 
initially approached seemed toremember no metropoli- 
tans earlier than Nikodim (who died in the arms of Pope 
John Paul 1), but we were eventually given rather vague 
directions to the monastic cemetery and told to look 
there. In the pouring rain, our company of intrepid 
Orthodox pilgrims made our way around the main 
church and out into the cemetery, After a fruitless half- 
hour among the muddy lanes and overgrown graves, 
one of us finally discovered the monastic cemetery. ‘The 
grave of Saint Benjamin was one of the first we encoun- 
tered. Unlike other graves in that section, it was 
decorated with artificial flowers and kept free of weeds 
and wind-blown trash. It is obvious that his memory is 
cherished even seventy years after his martyrdom. We 
were also able to identify the grave of one of the Lavra's 
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archimandrites who was murdered at the time when 
themonastery was forcibly confiscated by the Bolsheviks. 
‘The joy we experienced in praying at the graves and 
tombs of the saints created a real bond between us and 
the early Christians, who loved to ask the martyrs’ 
intercessions and labored greatly in building churches 
and shrines over their precious relics. It was remarked 
among us that the day surely cannot be too far off when 
the relics of the new-martyrs will be reverently taken 
from the soil and set forth for the faithful to venerate. 

Whata different atmosphere one senses on entering 
the main Lazarus Cemetery near the gates ofthe Lavra. 
Here one may find the graves and monuments of nearly 
all the great Russian composers of the 19th and early 
20th centuries — Glinka, Rubenstein, Tchaikovsky, 
Rimsky-Korsakov, Borodin, Balakirev, Cui, Mussorgsky 
—, the most famous of Russian authors, Dostoeyevsky, 
scholars and scientists like Lomonosov and Karamzin; 
r all their contributions to Russian culture, and to 
civilization in general, their graves do not seem to 
convey to one that ineffable perception of grace which 
even the humblest grave of some half-forgotten martyr 
imparts to those who approach it with faith. 

‘That afternoon, we visited the church of the For- 
tress of Saints Peter & Paul, the burial place of almost 
all the emperors and empresses since the death of 
Peter I. The church, one of the first built in the new city 
of Saint Petersburg, was designed by a foreign architect. 
in the neo-classical baroque style so popular in the first 
half of the 18th century. Much of the church is filled 
with the funeral monuments of the sovereigns of Russia, 
their consorts and children. I was surprised, and rather 
disappointed, thatthe monuments, though coffin-shaped 
and large enough to accommodate coffins, were solid 
pieces of marble, The actual coffins of the emperors and 
empresses, we were told by our guide, are made of lead, 
and are housed in the crypt beneath the church. Still, 
it was an excellent place to contemplate the ways of 
Russian history, to ponder upon the lives of those whose 
temporal sway was absolute, yet whose ultimate end was 
in nowise different from that of their meanest subjects. 
‘Yet one can pray there, as so many do, for the murdered 
Emperor Paul, for his guilt-ridden son Alexander the 
Blessed (who may not actually be interred in the church's 
vault), for the emancipator Alexander II, assassinated by 
anarchists, for the pious Empress Elizabeth... In this 
respect, our visit to the Saints Peter & Paul Fortress was 
indeed a rewarding experience. 

The last church we visited before departing for 
Helsinki, and then on to the U.S., was the Cathedral of 
Saint Isaac. This huge church, built in an Italianate 
style which would not have seemed outlandish to such 
baroque masters as Bernini or Palladio, is famous for 
the bold columns of malachite and lapis lazuli which 
adorn its iconostasis, and for its lofty dome—exceeded 
in height, itis said, only by that of Saint Peter's Basilica 
in Rome, and Saint Paul's Cathedral in London. The 
church has long functioned as a museum. Only recently 
have church services again been permitted, the most 
recent being a service of supplication and thanksgiving 
celebrated by Patriarch Alexis II in the presence of 


Grand Duke Vladimir Kirillovich Romanov, the heir to 
the throne of Russia. Grand Duke Vladimir had been 
invited to Saint Petersburg by Mayor Anatoly Sobchak, 
to take part in the celebrations attendant upon the 
city’s resumption of its original appellation, discarding 
the name Leningrad, with its unwanted associations 
with the long period of Communist misrule, When he 
arrived at the airport on November Sth, he was greeted 
by many Russians eager to acknowledge their sover- 
eign, and throughout his seven-day visit portraits ofhis 

cousin, Saint Nicholas II, were to be found 
everywhere in the city. The symbolism of his visit, 
which coincided with the lamentable anniversary of the 
October Revolution (an event no longer considered 
worth celebrating) was lost on very few. His very 
itinerary was heavy with significance—the Fortress of 
Saints Peter & Paul, where his ancestors (he is a lineal 
descendentof Emperor AlexanderII, and his father was 
first cousin of the last tsar); the Vladimir Palace, his 
grandfather's home; and the imperial palace at 
‘Tsarskoye Selo (the residence of the imperial family 
until the emperor's ill-advised abdication), where he 
visited the private apartments of Saints Nicholas and 
Alexandra and their children. Wherever we went in 
Russia people were talking about the Grand Duke's 
visit—some with approbation, some with mere curios- 
ity, but none (as far as we could judge from our limited 
experience) with scorn or contempt. We took this to be 
a positive sign, and can only hope that the ways of God's 
providence and love for mankind will permit the resto- 
ration of Orthodox monarchy together with the rebirth 
of that spiritual ideal, embodied in the concept of Holy 
Russia, which atheistic Communism found itself un- 
able to destroy. 

Many people have asked me about our trip to Rus- 
sia, and most have been concerned to learn if the news 
reportage concerning food shortages and the collapse of 
the Soviet economy are accurate or exaggerated. Ihave 
to admit that it is very difficult to make any realistic 
assessments from the windows of a bus. We saw many 
food stores; few had lines outside them, but itis hard to 
ascertain whether they are in fact open for business. 
Most of the lines I did notice were in front of liquor 
stores, though there was a queue in front of one shoe 
store in Saint Petersburg. The unofficial rate of ex- 
change between the Russian ruble and the U.S. dollar 
rose to 70 to1 during our trip. There were few places of 
business which did not prefer to sell their wares for 
foreign currency. Every time we left our hotels, every 
time we stepped off our bus, we were besieged by boys 
and young men vociferously peddling souvenirs or offer- 
ing to change currency at rates more favorable than the 
official exchange. These are doubtless symptoms of 
economic malaise, but whether the state of Russian soci- 
ety issodesperate astobeon the brink of collapse, cannot 
offer any informed opinion. Certainly, very difficult times 
lie ahead for Russia, and I would urge every Christian to 
pray earnestly and ardently that these difficulties will 
soon pass away, and that Holy Russia may rise, resplen- 
dent, from the ashes of atheistic materialism, to fulfil its 
destiny under divine Providence. 
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PSALM 118 
A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 


FourTEENTH OCTAVE 
Verses 105-112 


‘The fourteenth octave goes on under the letter 
“Nun,” which means “tribe”. Tribe — father, grand- 
father, great grandfather, son, grandchild, great 
grandchild, with all the other branches of relations. 

‘Manifestations of spiritual life have their own 
relationships. St. John of the Ladder asks concern- 
ing every virtue and every passion: who are their 
father and mother, children and daughters, and 
other relatives? This means he visualizes every kind 
of virtue, and indeed the whole spiritual life as a 
godly tribe, with their ancestors and all their off- 
spring. The holy Apostles are doing the same thing 
when they survey with one glance the entirety of all 
the virtues. 

Apostle St. Peter writes: “givingall diligence, add 
to your faith virtue; and to virtue knowledge; and to 
knowledge, temperance;and to temperance, patience; 
and to patience, godliness; and to godliness, broth- 
erly kindness, charity” (II Pet. 1:5-8) Is this not an 
enumeration of the tribe of virtues? The same tribe is 
described by St. Paul when he lists the fruits of the 
Spirit: “But the fruit of the Spirit is love, joy, peace, 
long-suffering, gentleness, goodness, faith, 
meekness,temperance” (Gal. 5:22,23 first half). Don’t 
we see the same thing in the words of our Savior 
concerning the Beatitudes? Which virtues lead into 
Paradise? 

Humility, contrition and weeping oversins, meek- 
ness, love of truth, mercifulness, purity, peacemak- 
ing, patience, estrangement towards everything — 
thisis the paradisiacal tribe. Inthe same vein, in this 
octave the Prophet describes the tribe of virtues, 
those which are most important in spiritual life, in 
each verse pointing toone or twoof them. He does not 
list them beforehand; the examination of each verse 
lets everyone see which virtue he extolsinit, but also, 
in what relation he is putting it to other virtues 
contiguous to it or, in general, to spiritual life. 


Verse 105 
“Thy law is a lamp unto my feet 
and light unto my path.” 


Who can speak thus, except one of true faith, 
without doubt, allowing no break in his thoughts? 
Accepting without questioning God’s law, or God's 
will, expressed in the Revelation, faith stands and 
walks with a firm foot upon the path shown there, as 
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firmly and with such assuredness as does a traveller 
walking upon a road which he knows leads straight 
to his own abode. So does faith lead us to our 
heavenly fatherland. 

For such faith, everything is clear, and it never 
occurs that any cloud would obscure a path so that 
she would have to figure out how to walk and where 
to put her foot. This is an indispensable condition for 
a safe procedure. 

Imagine a person walking on a bent and shaking 
board over a deep ravine — what fear, what heart- 
sinking experience, what a danger of falling at any 
moment. A few steps and such a person either falls 
or turns back, unable to walk such a crossing. Imag- 
ine again, that for some reason all the objects sur- 
rounding a person begin to spin, the earth seems to 
move —he definitely will fall. However, he who 
walks on a strong bridge, and sees that all things 
surrounding him are in their proper places, in the 
usual manner, will not experience anything of the 
sort, Such is the one who believes. As the eye sees all 
the material objects in their place, in their order and 
relationship to other things — so also, walking in the 
light of such a faith, which fills the soul with confi- 
dence and gives to the one who walks boldness to step 
unafraid upon the way ahead, [the man of faith] is 
never accompanied by hesitations, fears and the 
spinning of thoughts — and therefore succeeds. But 
on the contrary, the one who walks without faith 
cannot be free of fears; sometimes he walks also, but 
as ifupon knives. For this reason he cannot continue; 
rather, having tried, he quits. 

Faith is a gift of grace, but its seed has been put, 
into our nature. Our mind ought to clearly see the 
spiritual and to give it as a guide to the soul. Our 
mind is a natural window into the spiritual world. 
But since it has been closed by sin, and a person 
cannot live without knowledge of the spiritual, it has 
been the pleasure of the merciful Lord to give the 
external word as a revelation of things concealed and 
divine. When this word is received with a lively faith, 
then it occurs as if the mind sees these things itself. 
Faith cleanses this window, which has grown dim, 
and turns it towards the spiritual world. The walk- 
ing of the path of faith cleanses the mind and returns. 
toit, through the action of grace, the lost ability tosee 
the spiritual and the divine. Then it, blended with 
faith, by the power of God's Spirit, comes to be again 


a window into the Divine world. There is no other 
way to that. No matter how much vain philosophy 
tried to unriddle this domain, it has produced only 
ghostly presentations — sometimes very beautiful, 
but always false [See Isaac the Syrian, Word 55]. 


Verse 106 
“I have sworn and resolved that I will keep 
the judgements of Thy righteousness.” 


The resolve to please God and the constant zeal 
for it is the first child of faith. What do we say at 
baptism? “renounce Satan and all his works and all 
his service and unite myself unto Christ the Lord, 
with the promise to always fulfill his will in every: 
thing.” And do we not repeat the same thing in 
repentance when we have the misfortune to fall a 
bitter fall after baptism? All this is the same as “I 
have sworn and resolved that I will keep the judge- 
ments of Thy righteousness”. 

“Thave sworn and resolved” — that is, with a vow 
have I put down the law as a rule for my whole life. 

“The Prophet”, writes Theodoretus, “has called 
‘sworn’ a strong decision of the soul, since most of the 
agreements are confirmed by oath. 

“That I will keep the judgments of Thy righteous- 
ness”: Judgments of righteousness — awards, deci- 
sions of God's righteousness, are the same as God's 
will, expressed in His revealed word. He who has 
sealed himself with such a decision, and is zealous to 
be faithful to the given word, will rather die than 
break his vow. Because of that there are martyrs, 
ascetics and all those who have succeeded in holiness 
of life. ‘This zeal forms the soul of a holy and God- 
pleasing life. She is what locomotives are on trains, 
or engines on ships. As long as she is alive, the 
motions of spiritual life donot cease, and accomplish- 
ment in it grows and grows. 

St. Isaac the Syrian, touching on faith in many 
places, says that in its original conception it produces 
fear, impressing the mind and bringing home to the 
heart the thought that the sinners certain tohave to 
answerbefore the just Judge, Who at His courthas no 
partiality whatsoever. This fear awakes conscience, 
and together with the conscience it brings the sinner 
to repentance. The point in repentance is as follows: 
Thave sinned—forgive; I will not again, evenif Ihave 
todie. This is the resolve to please God, — strong as, 
death, with an inextinguishable zeal about it. That 
way is born the first child of faith. 

Having borne zeal, faith after that lightens the 
whole way of a zealot. She tells what to doin general, 
how toact in whatever individual case, when the road 
branches out and offers many paths; and she urges 
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how tobehave when every thingis favoring our work; 
she teaches how to act in the ever-present oppositions 
to it. 

Thus, he who walks in the light of faith, having 
accepted without reflection all of the God-revealed 
will of God, walks as if under the light of a brightly 
shining sun, and will never stumble at anything. 
Powerful is the march of such a person. His faith, 
pushing aside every brooding, concentrates all his 
strength on one thing and make him all-powerful. 
True faith does not notice obstacles; it walks above 
all, and nothing overcomes it with fear. Did the fiery 
oven interrupt the path upon which the three young 
men were walking, or, for Daniel, the den full of 
animals? Have the expected horrible sufferings 
caused the steps of the holy martyrs to waver? Have 
the horrors of the desert, put up by the age-old 
enemies of salvation, deflected the desert-dwellers 
from following the Lord? “In all these things we are 
more than conquerors” (Rom. 8:37), says the holy 
Apostle, Such is the zeal, born and animated by faith. 
Do you want to succeed? Pray: O Lord, grant me 
faith, strong and unwavering. 


Verse 107 
“T was humbled exceedingly; O Lord, 
quicken me according to Thy word.” 


Zeal, born by faith, is strongly zealous, but with 
out presumption, without appropriation of anything. 
She can claim to be able to do anything, but in no 
other way as “through Christ which strengtheneth 
me” (Phil. 4:13); and therefore she confesses: “by the 
grace of God I am what I am (I Cor. 15:10). 

“I was humbled exceedingly”: I am blind, poor, 
naked, leprous, paralyzed, and I donot know what to 
do; and if were to know something somehow, Idonot 
know how tostart; against my will my desires scatter 
upon various things, and the sympathies of my heart 
turn to that which is unpleasing to Thee. Iam dead 
inspirit toeverything spiritual: “quicken me, OLord, 
according to Thy word”. Thou hast said: “As I live, I 
desire not the death of the ungodly, as that the 
ungodly should turn from his ways and live (Jer. 
38:11), T want to turn, — turn me Thou. I, covered 
with ulcers and dying, seek animation, —quicken me 
according to Thy word. Unless Thou wilt help me, — 
my soul had well nigh sojourned in hades (Ps. 93:17). 

“The Prophet,” writes Theodoretus, “did not sim- 
ply say: I was humbled, but, I was humbled exceed- 
ingly, and he says that even though a king and 
prophet, possessing daring towards God and people, 
acquired through virtue, abounding with richness 
and having subdued all his enemies. 


“Yet here also he did not want to set his hope on 
either his wisdom, or his courage, or his righteous- 
ness. Asking life from the One Who can give life, he 
is not asking life unconditionally, but a life with 
reason, in accordance with the law, finding its glory 
in God's law.” 

‘All those zealous of salvation and pleasing to God 
think and feel thus. They know that this should come 
about through the interaction of free will and God's 
grace; but having many times experienced that “to 
will is present with me, but to perform that which is 
good I find not,” (Rom. 7:18), they count their volition 
for nothing and expect everything only from grace. 
For that reason they seek her exclusively in prayers, 
attribute to her anything they do, appropriating 
nothing to themselves, never ascribing anything to 
themselves and never attributing any value to them- 
selves, no matter how perfect they are held to be by 
people. Humility is the distinguishing feature of 
those who are succeeding. The more one is improv- 
ing, the more humble he is. When you have begun to 
look upon yourself as righteous in any way, then 
know for sure you have gone backwards. 

Instructions of the elders relate to this — not to 
measure oneself; and thisis understandable: he who 
considers himself as being nothing has nothing to 
which to compare himself; but he who has begun to 
measure, such a one feels he is worth something. 
Therefore the elders have a prayer which they advise 
all others to repeat: “O Lord, grant me tosee my sins 
and to always bewail them with a contrite heart, 
counting myself for nothing, feeling myself worse 
than any person, worthy of every contempt here and 
all sufferings there. Teach me to seek help only in 
‘Thy grace, and to put the hope of my salvation only in 
‘Thy goodness, which wants no one to perish. 


Verse 108 
“The free-will offerings of my mouth 
be Thou now pleased to receive, O Lord, 
and teach me Thy judgments.” 


“Free-will offerings of my mouth”, that is what 
my mouth gladly utters — that be pleased to receive, 
O Lord. “And Thy judgments”, thatis, what has been 
adjudged and decided by Thy will, what constitutes 
Thy direct law; “teach me”, — teach to find that out 
in every occasion, and to skillfully fulfill them to Thy 
pleasure. 

In the Old Testament there were offerings pre- 
scribed by the law and voluntary offerings, which at 
anyone's heart’s desire were vowed to be offered to 
God. Similarly in the area of moral actions: some are 
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directly prescribed by the law, others are left to the 
free will, to bear witness to a fiery zeal to please God. 

“Most of the betterments in virtue,” says 
Theodoretus, “are prescribed by the law; good will 
adds to it something on its own. Just like sacrifices: 
some were ordained, some were from the free-will. 
Offerings for sin and offences, offerings of unaware- 
ness, are ordained by the law; they were offered to 
God as a duty; however, sacrifices offered voluntarily 
were called gifts. This is the same now: chastity and 
truth are prescribed by the word of the Gospel; but 
virginity and abstinence from married life, poverty, 
the life of a hermit, the staying in the desert — these 
are deeds of a godly pleasure, not contained within 
the limits of the law. The Prophet has called acts of 
that kind voluntary, because they are not subject to 
the obligation of the law, but make up the fruit of a 
God-loving design, and therefore are rightfully called 
voluntary.” 

The fruit of a God-loving intention may find a 
place at every good deed. Thus, when the opportunity 
to help another person presents itself, some do it in 
the measure determined by the Apostle, not that he 
has plenty and we suffer; some may go beyond this 
measure and give everything away to the other, 
depriving themselves of everything and remaining 
with nothing, only with a strong hope in God’s protec: 
tion. One also must pray to God, and he who does not 
pray violates God's commandment; but the measure 
of praying depends upon the God-loving drive: every- 
onewith the counsel ofhis spiritual father takes upon 
himselfa rule of prayer, and after that he always can 
shorten or elongate his prayers. Thus, he who has 
determined to pray for a quarter of an hour or one 
hour, when instead, driven by zeal, prays for half an 
hour, or one or two hours, then he brings a free-will 
fruit of a God-loving drive, and similarly in all other 
pursuits. 

Motives of a God-loving intention ought to be 
activated at every pursuit. We have a bad habit— to 
make everything be formal. Works undertaken with 
alively zeal, without outside inducements, with only 
one desire to please God, — such works at first are 
carried out with all the animation of feeling and 
attention; at the second time—these innermovements 
get weaker; at the third—even more weak;and finally, 
these endeavors begin to be accomplished without 
any participation of the soul, resulting in an outward 
performance only. Something goodis being done, but 
as ifit were not, because God looks upon what goes on 
inside the heart; and if what is being done is not 
there, then God does not see it. Because of that, how 
many undertakings and efforts perish in vain. To 


avoid such accidental mishaps, the experienced Fa- 
thers recommend always to act as if you were doing 
it for the first time: only start every day. Similarly 
about a godly life in general, because it can be made 
formal; and that way with respect to everything that 
is being done. No matter how long you have been 
walking on the path of godliness, behave as if youjust 
stepped onto it; no matter how often you have done a 
good deed, always do it as if for the first time. This 
way you will always be offering to God a sacrifice of 
your God-loving intention, a live offering, brought 
with the full zeal of the heart; and only this is 
precious in God's eyes. 


Verse 109 
“My soul is in Thy hands continually, 
and thy law have I not forgotten.” 


A believer, zealous to please God, commits him- 
self totally to God’s will. He only worries not to 
transgress God’s commandments in any way; and 
because of that, he doesnot think about himselforhis 
fate, because his soul is totally in God's hand. If 
anyone has offended him, he does not attempt to 
defend himself or to seek satisfaction, but rather 
seeks how not to get angry, not to allow the feeling of 
revenge, not to feel enmity towards the offender, and 
to incline himself to forgive him willingly. 

Some might say: if all have to be forgiven, it will 
not be possible to live, — one will be clobbered! The 
believer leaves this to God’s will. He says, my job is 
to forgive with all my soul; what follows is not my 
business; God Himself cares about me: my soul is in 
His hands. Such a commitment to God’s will ani- 
mates him to godly deeds and fills with moral strength. 
Any deed you take is surrounded with dangers or 
possible unpleasant consequences. 

‘Take fasting: how many apprehensions show up 
at its beginning! The stomach will be upset, illness 
will catch up and all things will stop, and what will 
not be said. Yet he who has said once and for all: my 
soul is in God’s hands, will not be alarmed by such 
fears. This is the way it is in everything and in the 
whole life. For one not devoted to God’s will, atevery 
step there will be lions on the way and murderers on 
the streets (Prov. 26:13). He wanders away from the 
right path, thinking so to avoid troubles; actually he 
throws himself into them. “The righteous man is as. 
bold as alion” (Prov. 28:1), for he knows the Almighty 
Protector is always with him. 

Misgivings about virtues usually worry those 
who think of arranging their destiny themselves. As 
is the case with everything figured out by men, a 
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person for his own protection is no more than a 
spiders web, and he knows that from many an expe- 
rience. He cannot with certainty rely on his own 
methods tomake himselfsecure. He figures them out 
and puts them to use, and yet quivers like an aspen 
leaf. Such is the fate of all those who put their trust 
in themselves. 

Because they do not commit their souls to Him, 
God does not render them His support. It is as if He 
is telling them: “You want to straighten out every: 
thing in your life by yourself? Well, do it. Iam not 
your helper.” This the Lord does to bring the one who 
puts his trust in himself to his senses, that the 
experience of the inefficiency of his own means may 
prompt him to seek more reliable supports. But 
where can you find these if not in the providential 
right hand of God? Hence, better to commit your 
destiny to the Lord, and yourself turn your concern 
only to how faithfully to fulfill the commandment you 
are facing. Acting thus, you will find peace and attain 
godly prosperity, if the Lord will deign to bring you 
happiness through it. 


Verse 110 
“Sinners have set a snare for me, 
yet from Thy commandment have I not strayed.” 


The Prophet says, they stretched a net before me 
and yet I still did not stray. This is the immediate 
consequence of faithfulness to God’s will. He who has 
laid his soul in God’s hands no longer walks on earth, 
but flies high. Nets are spread out on earth, and he 
flies above them and does not get caught. Therefore 
no matter how cleverly nets are interlaced, he still 
keeps on walking steadily in the commandments. 

But this non-entanglement in the nets of the 
enemy and the flying high above them are only 
seemingly easy. Actually it is a very difficult task, 
and the unyielding force is patience. Nets of sinners 
— these are lures and fears from the world and its 
lovers, and from devils. Be it inclinations towards 
the passionate and sinful, stimulated by enticements; 
or troubles, or persecutions, or deprivations, or perils 
of life which assail the one walking the God-pleasing 
path to divert him from God's commandments — in 
both theses cases, to stay on the path will not be 
possible without patience. Patience overcomes mis- 
fortunes and patience withstands temptations. She 
is the foundation of an unquestioning life, always 
faithful to God’s commandments. Without patience, 
not a step can be taken on that path. 

Blessed Theodoretus reproduces the Prophet’s 
thought the same way: “Men and demons connive all 


Kinds of machinations, but I have resolved (with 
patience) to walk the blameless way of Thy 
commandments.” 

Faith is also the mother of patience. Faith be- 
lieves that anything that is encountered in life comes 
from God, and everything is directed towards our 
eternal salvation. God does not send anything which 
might throw us into sin and serve to our perdition. 
And if, with God’s permission, some temptations do 
occur, this is only tolet us overcome that which draws 
us towards sin and receive the crown of righteous- 
ness for our strong devotion to the Lord's command- 
ments. Hence, hold out only for this time of tempt 
tions, and that which seems so heavy will bring joy 
here and prepare the ointment for eternal joy there. 
‘The believers do endure so, and there is no power 
which could overcome their patience. 

Endurance is from faith; this is God’s might 
acting in the hearts of those who endure. Patience 
gives steadiness in godliness; and this steadiness 
makes fruitless all the efforts of the enemies, and 
tearsall theirnets. Steadinessitselfisa fruit of God's 
might, which has entered the heart for its dedication 
toGod, Asin our thoughts thereis seething, till God's 
light dawns upon the mind, so does occur in our will 
a changeability of desires, till God's power merges 
with it and consolidates it. A light yarn swings in a 
light wind back and forth; however, with a weight on 
it, even a rather strong wind will not swing it. Here 
you have a sample of steadfastness in godliness. 
From the power of grace comes a certain gravitation 
towards the godly only, and our desires are made 
immovable from that direction. All she does is to 
direct everything to please God, to the glory of God's 
holy name. 

When this maturesin asoul, then putupany kind 
of nets, and the one tempted will not turn away from 
God's commandments. He will rather agree to die 
than in any way deviate from whatis pleasing to God. 


Verse 111 
“I have inherited Thy testimonies for ever, 
for they are the rejoicing of my heart.” 


Patience assumes something rigorous, cheerless. 
On the outer side it indeed seems that way; but 
within there is such a delight that nothing of this 
world can be compared to it. Spiritual joy is an 
inseparable property of those who with patience are 
steadfast in godliness. This is what the Prophet 
expresses here: He says, “I have inherited Thy 
testimonies,” — I have received them as people re- 
ceive a rich inheritance, I have made them mine and 
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will never part with them, for they rejoice my heart, 
not only promising joy in the future, but filling the 
heart with delight now, and they therefore are “the 
rejoicing of my heart”. 

Think, actually, what do we all want to the last 
man? Happiness. And what is happiness? A state 
which rejoices the heart. Happy is he who is glad- 
dened by everything thatis in him, with him and near 
him. Here is a means to it; take God's testimonies, 
the decrees of God's will, attested by God Himself, 
with all love and desire, and abide in them with the 
strong intention tobe faithful to them for ever, —and 
this will pour into your heart a joy which will not 
depart from it forever, so that the transition from one 
life into the other will be for him nothing else but a 
change of the joy of this earth to a joy having no end 
and undescribable. That it is so, we are assured by 
the Prophet's own experience. The Lord suggests to 
us nothing else in his sermon of the Beatitudes. In a 
few words, the content of His talk js as follows: if,you 
want to be blessed, that is, happy all around, — be 
meek, contrite at heart, humble, loving the truth, 
compassionate, pure of heart, peace-making, patient 
and good-natured. Is this not: “Take up My testimo- 
nies as an inheritance and do not part with them 
ever.” 

“There is no joy to the ungodly” (Isa. 48:22) 
— not only for the one who directly rebels 
against God and His holy testimonies, but for 
the one who, although in good standing in his 
outer behavior, in his heart does not place his 
utter happiness in God and communion with 
Him. 

Such as these do not experience true rejoic- 
ing of the heart, but only minute-long bursts of 
elation, succeeded by the strongest heaviness 
of heart — as, after lightning at night, the 
momentary lightnessisreplaced by the densest 
darkness. The heart does not get what it wants, 
and it does not rejoice. It leaps at something 
else, hoping it might truly bring him tojoy; yet, 
having tried it, he immediately turns away 
from it, knowing through its heaviness that 
thisisnot what he wantseither. This heaviness 
is common to those who love the world and sin. 
They suppress it somehow, chasing pleasures 
without interruption, but cannot suppress it 
completely. Little by little it arises in full 
strength. God’s mercy has arranged it in such 
away that those who estrange themselves from 
His commandments always hear a voice, call- 
ing them on the road of His testimonies, which 
alone can truly make them happy. 


Some might say: and what about martyrs and 
ascetics? How many sufferings for the first and how 
many deprivations for the last ones! Yet, and this is 
marvellous — neither sufferings nor deprivations 
have taken away joy from the heart of the one who is 
faithful to God's testimonies; on the contrary, they 
increased it, not only through hope in the future, but 
by actual enjoyment ofjoy in the present. One cannot 
disbelieve this, seeing how those who suffered and 
endured expressed the gladness of their hearts not 
only in words, but showed it in their actions. 


Verse 112 
“T have inclined my heart to perform Thy statutes 
for ever for a recompense.” 


Thave inclined my heart, says the Prophet, for 
ever to fulfill Thy statutes — what impels him to 
incline? Hope of recompense. The perception here of 
the gladness of the heart as a result of faithfulness to 
God's testimonies does not exhaust all of the joy given 
through fulfilling God’s statutes. Gladness here and 
now is only the beginning and warranty of an inde- 
scribable gladness in eternity. True, gladness is of 
itself strong enough to support loyalty to God's com- 
mandments; however, lest this loyalty weaken out of 
want of habit, or take place only in small measure 
(which might give ground to satisfaction with it and 
relaxation of the zeal to fulfill the commandments, 
with the thought that the goal has been reached) — 
it has pleased the Lord to declare that, in the future, 
a gladness awaits those zealous about carrying out 
His statutes with which the one here below cannot 
even be compared. 

‘That joy is indescribable; however it has its own 
dimensions, — and they depend upon the labors in 
the keeping of the statutes here. The more one has 
labored “here”, the more joy one shall get “there”. 
With this thought the Prophet resolved in himself: if 
that is the case, then I will for ever keep God’s 
decrees, and afterwards announce this decision to all 
— that is, he has inclined his heart to fulfill the 
justifications, in the hope of a reward. 

It is obvious that here hope is directed towards 
the future; butthe earthly sojourn lasts for some time 
and, consequently, has its future, within the limits of 
its duration. The youth awaits his coming of age, the 
grown-up — old age. That way in moral life: the 
beginner tries to join the ranks of those who are 
succeeding, those who are succeeding the ranks of 
the perfect. Here, hope is that force which moves 
ahead, promising what is better; beckoning further 
and further it calls for an all-out effort. Such an 
attainments its own measure of recompense. Those 
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who enter the path of virtue at first do so because of 
fear ofGod and ademand of the conscience. Although 
from this one expects from the very beginning a life 
of true godliness, this very expectation is held only 
through faith in God Who is true in His promises; 
from life itself he does not yet get any beckoning for 
himself. This support becomes available when, after 
a few experiences of that sort in life, the soul begins 
to experience the fruits thereof. Experience of fruits 
is the receiving of recompense; but this does not stop 
hope, in the sense that, if you have already received, 
why hope? For, no matter how strong the experience 
of godliness from walking the way of command. 
ments, it will never enter the dimension of what is 
implied by hope, which in the measure of that expe- 
rience heightens its own expectations, That is the 
way in all degrees of spiritual perfection; and for him 
who has attained the very top of perfection, for him it 
already opens the gates of eternity, and animates 
him with the expectation of the endless and inde- 
scribable goods of yonder. This is what animation 
and comfort the Lord has given us in hope. 

Hope is from faith; but when this experience 
becomes repeated, then it reinforces faith itself. That 
way hope renders faith its tribute, as to its ancestor. 
Under their mutual influence a saintly life ripens, 
which has as its last target the establishing of love in 
the heart. Faith, winged by hope, teaches to walk 
rightfully in God’s commandments and justifica- 
tions. This labor of walking is their immediate task; 
but from it, finally, emerges love, whole, pure, all- 
engulfing. Fire itself, it turns faith and hope to fire; 
then all ofman’s spirit becomes flame. This serves as 
testimony that he has become pure; and God, wor- 
shipped in the Trinity, has begun to dwell in him, 
through the benevolence of the Father, holiness of 
the Spirit and the sprinkling of the blood of Jesus 
Christ. ee I 
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Orthodox Way, The (Ware)... R128 -... Medieval Russian Churches, hdbd, 
sm Orthodoxy & the Religion of the Future RISI Mother of God, Dormition (Assumption) of (St. Dmitry 
Prayer, On 2.00 
(fr. Letters of Bp. Theophan the Recluse) (*) 
Protestant Sectarians, 


of the Easter Church .. 
‘One Thing Needful, The (*) 
“Orthodox Dogmatic Theology 
(Pomozansky), hdbd nnn 
R093 ....Orthodoxy in the USA, From the 
X041 “Papal Infalibility, The Myth of (*) .. 
Passions, Teaching of Holy Fathers on 
R147 .... Paternal Counsels I (Zervakos) 
ilaret, Metrop. of New York, sel. writings v.Ii1.6.00 
Prayer, On, fr. Alphabetalphabetos 

Of St. Meletius(*) .vnsmninnnnnnnn 
R1S2 ....Ray of Light: Instructions in Piety, and. 

‘The State of the World at the End of Time 

(033 .... Redemption, Dogma of (Met. Anthony) 


‘DOO? ....Prayers of a Woman with Child 
‘D006 .... Saints Invoked for Particular Needs . 


BEES 


42 


R127... 
ROIG .. 
R133 « 
x012 « 
rary World, On the (*) jnnmnememe 
RO2I ....Soul After Death, The ... 


X043 To the Newly-Baptized (*) 
‘RO6S ....Unity of the Church, TRE snes 
‘ROI2 ....Unseen Warfare (Theophan the Recluse) .. 
‘YO04 “Way of the Ascetics (hdbd). 


MISSIONARY LEAFLETS 
all priced @ 2S¢/copy (plus P&H). Bulk prices on (*) leaflets: $15/100; $60/500; $100/1,000 (plus P&H). 
‘Orders fr bulk leaflets alone cannot be shipped bookrate in US; allow extra postal or UPS cost. 
(leaflets are available with a custom “fr information” imprint @ $20ttle additional (egardless of quantity); inquire for detail 


1NO37.... Abortion: an Orthodox Christian Perspective 
1204.” Anointed Sovereigns, Mystery of the (*) 
N00... Appearance of the Cross in 1925 
N024 ... Ascetic Podvig of Living in the World (Abp. Laurus) 
Baptism of Russia, a Brief History 
“Bible Translation, Which Should 1 Use? 
O14... Calendar Question 
1003 ....Children & Prayer (*#) 
'N026.... Cristian Love as Basic Principle of Morality (Met. Philaret) 
1N0O4 ..Churching, Rite of 
1203... Emotional Development of Children; 

‘& On Christian Hope (Met. Philaret) (*) 
'NO01 ....Frst Ecumenical Council 
1N0O9 ...Fr. Maxim Sandovich, Persecution & Death of 
'NO1G ...Great Council of the Orthodox Church, Summoning of 
'NO33 ... Guidelines for Orthodox Christians (Met. Philaret) 
'NO3S ... Holy Mysteries, 12 Articles on (St. Dimitry of Rostov) 
NO12.... Holy Scriptures in Orthodox World 


L004... How to Form an Orthodox Conscience (*#) 
'N021 ..Iconography Is, What Orthodox (Kontaglou) 
NO10 ...conography, Discourse in 

'NO22....Invisible Church?, Is There an 


'N020 ....Jesus Prayer, The 

'NO28 .... King’s Mercy Promised and Published for Criminals, 
‘and Shown to Those Who Repent (St. Tikhon of 
Zadonsk) 

NOOS .... Marriage, Meaning of Christian 


NO11 ....New Martyrs, The 

1201 .....Orthodox Family (Met. Philaret) (*) 

NOO7 ..Our Living Mystical Church 

NO34 ..Papal Infalliblity, The Myth of (*) 

NO18 --Pious Life, Principles for a 

N003 “Prayer without Kneeling 

1L005...Prayer(*) 

NO030.....Prayer, A Word from the Metropolitan about 

N023 ....Recognizing Misfortune or Trouble Leads One to Seek 
Deliverance (St. Tikhon) 

1202.....Russian Church Abroad, On the (Abp. Averky) (*) 

NO17... Signs & Miracles, On 

NO25 ...Sin, Nature of (Met. Philaret) 

NO13 . Spiritual Works, Sermon on Reading. 

'NO36 .... Stem Warning to Parents concerning unbaptized, 

stillborn and aborted infants; also concerning infants 

who die during birth 

‘The Orthodox Church: Heaven on Earth(*4) 

“The Onthodox Church: Our Mother; the Ark of 

Salvation (*#) 


L001 ..... True Orthodoxy (Abp. Averky) (*) (Ht) 
1L002..... What is an Orthodox Woman? (*) 
N02 .... What is the Orthodox Church? 


L007... Where is the Church? (*#) 

L009. Who Are We? — the Russian Orthodox Church. 
Outside of Russia (*) 

‘NOI ....Will the Heterodox Be Saved? (Met. Philaret of NYC) 


What the Church Fathers Say about... All 8pp., double-fold, 5.5x8.5". 
Each leaflet 35¢; standard wholesale discounts on bulk orders. More tiles coming! 


.805.....Christian Love and the Sanctity of Marriage (*) 
1L806.....DDeath and Eternal Life (*) 


‘Tithes marked (*) are publications of the St. John of Kronstadt Press; 
ostge& Handling most be ad tal orders: op 02, 
m dtoallorders: upto 20,83; 

$50, Stover 850, $5. Customers outade USA please allow an airal 


‘lsewhere abroad Be sre make agente alowance any excess wil be 
Credied Shipment tie: Aspoitol honor tipme poral ads 
‘within 48 hours of receipt of your order. Delays may ofcourse occur doe to 
Sireumstaees beyond our conor our abeence from home), 
tutes arrae, Remitancesin US fund, pleae fo THEST. JOHNOF 
KRONSTADT PRESS check ormoney onder, Ri. Box205;Libery, TN 
37085. Due to our limited resources we ts ask that al ordrs be 
Prepaid, An vole charg of $2.00 wil be added to llephone orders 
fides without payment, which may be accepted from known essa 
Endepeyenfecie sf core be sok: Hower, sy 
‘underpldordrs will nrmally be shipped without ely, payment 

blancs de must be made win 10 day of receipt. Ifa femiader st De 


sent, a surcharge will apply. Overpayments on orders will be credited 10 
Your account sndmay bespliodio future orders. Refund neues, Price 


‘deed and astomatcally shipped o you upon avalbiiy; there, your 
‘Sot wil be cesad sae ef cnebeynent, SHCk neers od 
[Your Customerd (die same as subscribe forLiving Orthodoxy the ner 
Tithe upper left comer of your malig label) are ially important he 
Process of orders. Pleas be sure indica them clearly Wholesale 
terms may apply to orders fr larger quae of ies published by he 
Pres; please inquire for a wholesale pricelist & terms. Returns wil be 
sccepied only fr defective books, If ile oer han ihe one whith you 
ituended should scidentlly be shipped, coecton will be made without 
hapeproadd ha yourrgal one wasting ou cht 
{ou forward copy of your orginal ora and invoice With your requestor 
Feplacement 


(CALENDARS... 

Although in limited supply, all three of the Calendars 
published annually by the Press remain available... the 
‘Wall Calendar (#M022, $4), the Pocket Calendar 
(M021, $5), and the Church Typicon and Calendar 
(#M023, $12)... get additional copies now, while 
supplies last, for your own usc or for gifts... when they 
‘are gone, there will be no more, 


AUDIOTAPES... 

Five new cassettes are now available from Ortho- 
dox Recorded Books... the three volumes of the 
“Teachings of the Fathers on...” series from 
Nicodemus... the Body (#A012), the Passions 
(#A013), and Illness (#A014). The Life of St. Mary 
of Egypt is available on tape as #A010, and the 
Morning and Evening Prayers as #AQ11. All these 
are single cassettes, $Sea. + P&H. 


New TITLES FROM THE BOOKSERVICE 


For CHILDREN... 

Anew, richly illustrated, life of St. Nina of Georgia. So few 
good books for Orthodox children are to be found that every 
addition is most welcome. Stock# R153, $6.00 + P&H. 
Regrettably, the long-popular Daniel in the Lions’ Den is 
temporarily outof print... anew printing will bemade as soon 
as possible. 


For Parents... 

Homilies on the Orthodox Upbringing of Children, of 
Bishop Irenacus, presents the classic understanding of the 
Church in a series of short addresses. Well worth the reading! 
Stock# R155, $4.00 + P&H. 


For THE Cook... 


For THE SINGERS... 


Long-awaited, and finally really available forimmedi- 
ate shipment: The Music for the Sunday Vigil in the 
Eight Tones. Each of the 8 volumes contains music for 
all the ordinary portions of the Vigil, along with the 
proper hymns for the tone of the week, Clearly 
readable typeset text and music, printed on heavy 
paper, comb-bound for durability and ease of handling 
on the cliros. Stock #D010, $100 + P&H for the set. 


‘And a useful supplement...Introductory Verses for 
the Eight Tones, in matching binding, provides short 
"memory-joggers” for the various melodies in each 
tone, written out for the concluding verses of Lord, 1 
have cried... and the Praises (makes iteasy to remem- 
‘erhow to get from the tone of the week to verses from 
the Menaion in some different tone). Stock# D012, 
$12.00 + P&H. 


AOIAAASIOOY AHL WOU SATLILT, MAN 


FOr EVERYONE... 


Elder Zosima was too long out of print. We may mourn the 
passing of the hardbound edition, but welcome the new 
Paperbound printing, Stock# R157, $10.00 + P&H. 


Married Saints of the Church: A new collection of short 
lives from St. Xenia's Skete, Arranged according to the 
Calendar... a wonderful companion for a family's prayers. 
Stock# R159; $7.00 + P&H. 


Journey to Heaven, of St. Tikhon of Zadonsk, ably trans- 
lated by Fr. George Lardas... there is something special here 
for everyone. This book belongs in the “great classics of 
spiritual writings” division. Stock# R154, $12,00 + P&H, 


The Acquisition of the Holy Spirit in Ancient Russia 
(Kontzevich) belongs in the same class... should be in 
everyone's library. Stock# R156, $20.00 + P&H. 


Anew and worthy addition to the collection is Our Favorite Recipes, from the Old Rite Parish in Erie, PA. Ina ring-binder, 
0 your own additions are easily inserted. Stock# R158, $12.00 + P&H. 


NEW MENAION SERVICES AVAILABLE 
These services have been released since the last listing in Living Orthodoxy. Please order by SN (essential) and service name, 
adding for P&H (Ist class in USA & Canada, airmail elsewhere) according to the total number of pages ordered: up to 30pp., 
$2.50; 10 90pp., $4.50; to 200pp., $6.50; over 200pp. $8.50. Outside USA & Canada, please double the allowance (any excess 
will be credited), All orders must be prepaid in US$, Orders cannot be combined with Bookservice orders for postage 
Purposes. Order from: St. John of Kronstadt Press; Rt. 1 Box 205; Liberty, TN 37095 USA. A current complete list will be 
sent with your order, together with details conceming Deposit Accounts for automatic shipment of future releases, 


SN Date Tithe wns sneovens PPro PPHCE 
437 01.03 . FF Theoph/Malachi/Gordius .11 ..4.35 
425 01.05 Eve Theoph/MM/Syncletica 11 ..4.35 
426 11.21 _ Entry of Theotokos ... 12...4.70 
438 12,09Ak “Unexpected Joy” Theotokos ..7 ..2.95 
427 12.13 Bustratius & Comp; Lu 35 
428 12.14 Thyrsus & Comp. 90 
429 12.15 Eleutherius; Paul 95 


SN Date Title 
430 12.16 Haggai 

431 12.18 Sebastian & Comp. 

432 12.19 Boniface 

433 12.20 _ FF Nativity/Ignatiu: 

434 12.21 FF Nativity/Juliana 

435 12.23 FF Nativity/10 MM of Crete 
436 12.24 Eve of Nativity/Eugenia 


